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THE INFLUENCE OF PLATO ON SAINT BASIL.

INTRODUCTION.

The Influence of Plato on the Church Fathers.

The relation of Plato to the Church Fathers is a subject that

has received considerable attention in special treatises as well as

in general works. A brief survey of some of the results obtained

will be given to show how widespread this influence was.

Justin Martyr (c. 100-165 a.
d.), the earliest apologist whose

works have been preserved even in part, was a Platonist before

he was a Christian and Platonic quotations abound in his works.

Huber, however, points out, Die FhUosophie der Kirchenvdter,

p. 14, the difficulty of harmonizing Justin's pro-Platonic and

anti-Platonic views. In Apol., ii, 13 (Migne, Pat. Gr., vi,

p. 465, B. 11) he states that the teachings of Plato are not

foreign to Christ, and then again in many places we find that he

attacks the heathen philosophers, Plato, Aristotle, etc,
;

see Cohor.

ad Graecos, chap. 5 if., and declares Plato's inconsistencies in

chap 1} But whether as an advocate or an opponent of Plato's

doctrines he shows a thorough knowledge of his works, quoting

from the Republic, Timaeus, Meno and Phaedrus.

Similar views of the importance of Plato were likewise held

by Athenagoras, a contemporary of Justin, and a man who, like

Justin, was trained in the Greek philosophy, see Huber, op. cit.,

p. 24, and Ackermann, Das Christliche im Plato und in der

platoniscken Pkilosopkie, p. 3.

The theological nature of the work of Irenaeus
(c.

130-

202 A. D.) that has been preserved to us. Contra Haereses, does

^ See attack on Justin's authorship of this work by A. Puech in Melanges Henri

Weil, 1898, pp. 395-406.
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not offer very much opportunity for reference to Plato, but even

in Irenaeus two quotations from Plato are cited, from the Laws

and the Timaeus. These quotations are in the same section,

Migne, vii, 3, 25, 5, and are cited by Ireuaeus in praise and

defence of Plato.

Tertulliau (c.
150-220 A. D.) quotes Plato frequently but con-

demns him. He says that Plato has become the source of all

heresies, that the philosopher serves only for his own glory and,

therefore, between him and the Christian a great difference exists.^

Clement of Alexandria (150-215 A. d.) and his pupil Origen

(185-254 A. D.) were both great admirers of Plato. Both quote

Plato frequently, though Clement very much more frequently

than Origen, and both emphasize the Christian element in his

works in their attempt to harmonize Platonism and Christianity.^

Passing over others we may mention further Hippolytus who

flourished early in the third century, and who wrote a work

against Plato, and Arnobius, c. 200 a. d., who calls Plato the

" sublime head and pillar of philosophy," Adv. Gent., i, 8, and

quotes him several times.

We come next to the fourth century and to two authors,

contemporaries of St. Basil, whose relation to Plato has been

discussed in special dissertations. Gregory of Nyssa, Basil's

brother, is shown to be dependent on Plato for many of his

statements on the immortality of the soul by A. M. Akulas,

Tj Trepl a6ava(Tia<i ri]<; ylrv^i]^ So^a rov TLXdT(ovo<i ev avyKplaei

Trpb'i T-qv Tprjyopiov rov 'Nvcrcrr]<;, Athens, 1888.

The second author is Julian, the fellow-student of Basil, and

afterwards the Emperor Julian. Prof. Gildersleeve in his essay

on the Emperor Julian, Essays and Studies, p. 373, remarks that

"his prodigious memory seems to have held in solution all Plato."

And further, ^Y. C. France in a dissertation entitled, "The

Emperor Julian's relation to the new sophistic and neo-Platon-

ism, with a study of his style," Chicago, 1896, makes the

statement, p. 71, tliat Plato is Julian's favorite prose autlior. In

'See Huber, p. lOG, and Ackennann, p. 11.
'
Ackermann, pp. 6 and 7.
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support of this she cites statistics from Schwarz, Philologus 51,

1892, p. 642, which show that in Julian there are fifty-one

quotations from Plato, a number that greatly exceeds the quota-

tions of all the other prose authors combined. To this France

also adds a list of some thirty-five cases of Platonic reminiscence.

From this brief statement of a few facts bearing on the relation

of Plato to the leaders of early Christian thought it is plain that

Ackermann's observation is entirely correct when he remarks on

p. 8 that it seems very difficult for the Christian Fathers of the

first centuries to escape the influeuce of Plato.

Now the purpose of the present study is to show how far the

influence of Plato is manifested in the works of Basil, but before

proceeding to the subject proper it is desirable to take a rapid

review of Basil's early life and education in order to show the

tendency of his preliminary training.

Outline of Life of St. Basil.^

The period of Basil's life that was devoted mainly to education

comes before the time of his decision to consecrate himself to the

work of the Church and falls naturally into four divisions : 1, his

term of study under his father
; 2, his term at Caesarea

; 3, at

Constantinople, and 4, at Athens.

Basil the elder was a famous teacher of Pontus. The biogra-

phers devote much space to eulogy of the two families that were

united in this Basil and St. Emmelia, and describe this couple as

endowed with the highest attainments and most excellent virtues.

If we may judge from the history of their children this record

must be true, for the oldest daughter Macrina has been canonized

a saint and three sons were bishops in their life-time and were

afterwards made saints. If it is a great thing to receive glory

1 The chief authorities consvilted for the life of St. Basil are : Bfihringer, Die

drei Kappadozier, p. 1 ff.
; Gregorius Nazianzenns, Oratio in laudem BuKilii Magni,

Migne, v. 36, 494, A 1 fl.
; Maranus, Vita Sancii BasUii, Preface of Migne, v. 29,

p. vff.
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from one's ancestors, much greater is it to add glory to them,

says Gregory, p. 504.

By this father, then, an iyKvicXio'; TraiBevai'i was given to Basil,

see Greg. 509, B 14, and of this education Paul AUard says that

it consisted of instruction in the art of writing well and speaking

well, but the study of this comprehends that of the ancient

classics with their immense repertoire of prose and verse/ The

phrase
" ancient classics

" here refers only to Greek literature as

the Greek Fathers did not " condescend to learn Latin." -

The dates of the events of Basil's early life are all very

uncertain, but it seems probable that he did not go to Caesarea

until compelled by the death of his father to seek a teacher

elsewhere. This is the reasoning of Maranus who estimates the

date at about 342 a. d. when Basil was thirteen. At what time

he left Caesarea and the extent of his residence in Constantinople

it is impossible to determine, but he reached Athens probably in

351 and remained there five years, Vit. Bas., xii. The Vita also

mentions the teachers of Basil at Athens as Himerius and

Prohaereses, Hesychius and Terence among others, while Gregory,

p. 528 A, describes Basil as. excelling in his various branches of

study, in rhetoric, in Greek literature and in philosophy.

Soon after his return from Athens Basil entered eagerly into

church work and was ordained presbyter in 362. He was an

assistant to Eusebius, upon whose death he was elected to succeed

to the bishopric of Caesarea in 370, an office which he lived to

hold for only nine years.

Basil's wide knowledge of Greek is shown in his works by

many references to the Greek legends and in many quotations

from the Greek authors from Homer down, and we shall now

pass to the. consideration of the extent of his indebtedness to

Plato.

^ Revue d. Questions HiMoriquesf, 1898, N. S. 20, p. 10.

*
Farrar, Lives of the Fulhers, u, p. 3.
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Influence of Plato on Basil in Theology
AND Ethics.

The questiou of the resemblance of the theology of Plato to

the Christian theology has been discussed by Ackerraann on

p. 38 if. of the work already cited. Ackermann shows that this

resemblance is very close in regard to the doctrines of the exist-

ence, essence, name, attributes and works of God. These topics

will be taken up in order here in so far as similarities in Basil

lead to their consideration.^

Basil assumes, naturally, the existence of God since, for

example, before the creation of the universe there must have

been an existing cause, and that was God, see p. 25 for this

statement and its parallel in Plato.

As the unity of the Godhead was one of the fundamental

tenets of Christianity it is also assumed everywhere in Basil, for

Plato's belief in monotheism Ackermann refers to Polit. 270 A
and Tim. 31 A.

In regard to the compositeness of the divine nature Basil

says 4, 105, B 1 : /caOapa avvOecreco^ rj
Oeia (^vai'i, with which

Johnston, edition of Basil's De Spiritu Sancto, p. 48, note, com-

pares Plato's Republic, 611 B : ov pahiov athtov elvai avvOerov etc

TToXkwv. To this may be added Phaedo, 80 A, tm fiev 6ei(p Kal

adavdrcp .... koX aBiaXvro) .... o/xoiorarov elvai
^v')(^i'iv,

rw 8e

avdpcoTTivo) Kol dvrjTO) .... Kol SiaXvTO) .... o/JboioTarov etvat

aojfjia. Compare also Ppb. 381 A f.

Next in regard to the name for God, 6e6<;, both make attempts

at etymologies, Bas. 4, 265, A 5 : Trapa <yap to redeiKevat ra

Trdvra t) OedcrOac ra Trdvra 6 ^eo9 ovo/md^eraL.

Cmt. 397 D: tiXlov koI a-eKrjvqv Kal <yr]v Kal darpa Kal ovpavov

are ovv avrd 6pct)VTe<i
irdvra del lovra Spofiw Kal deovra, airo

TavT7]<i T»}9 (pvcreoo'; rrj'? tov Oelv ^eou? avrow iirovofjidcraL.

These explanations are quite far apart and cannot be connected

^All references are to the Teubner text of Plato, and to Migne's edition of

Basil, vols, i-iv {Patrolog. Graec. eursus, vols. 29-32), excluding vol. ii and other

portions considered spurious by Migne.
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in any way. Similarly with reference to the titles and attributes

of God, though as Ackermauu points out Plato's phraseology in

various passages is identical with that of the Fathers it would be

utterly ridiculous to suggest that in this subject the Fathers, or

particularly Basil, were influenced by Plato.

For example Basil, 1, 525, B 14, says : a(^6aprov yap koI

ayepvTjTov elvaL rov 6eov tmv 6\u>v Xeyo/xev, and 532, C 1 : deo<i

.... olov 6 d(f)6apT0^, 6 addvaro'i, 6 d6paT0<;.

Such statements as these are paralleled by Plato's description

of God in Tim. 27 D as to ov aei, yeveaiv Se ovk e^ov, .... to

fiev St) vo-qa-et fierd \6yov Trepik'q'jTTOv, de\ Kara ravra 6v, but of

course there is no connection between the references.

There are also several similar statements in the two authors in

regard to God as the creator of the universe, Bas. 3, 201, A 12 :

Trapd rov ra rrdvra (jvarrjo-afievov deov.

lb. 212, B 7 : rov 6eov rov ra iravra avanjcrafievov.

Tim. 29 D : ro rrav roSe 6 ^vviard<; ^vveanjaev, and lb. 30 B :

^vviardf ro rrav. Also 41 D, 53 B, etc.

Another parallelism that may be added here has reference to

God as the protector of man, Bas. 3, 329, C 7 : dfx<f)i^o\oc

yivovraL . ... el eari 6eo<; iTri/xeXovfievo^ roiv rrjhe.

Phacd. 02 D : vvv St) iXeyofiev €v\6yco<; e^^i, ro Oeov re elvaL

rov eTTtfieXovfievov rj/xwv.

These and similar References arc interesting as showing the

relation between Plato and a Christian writer like Basil, but they

arc merely the points in which Plato approaches the Christian

doctrine of which in the present instance Basil happens to be the

expositor, and they might be paralleled easily in any doctrinal

Christian writer, ancient or modern.

It is hardly conceivable that St. Basil, the great theologian, the

mighty leader of orthodoxy during the fourth century, was

dependent on Plato for any part of his theology. It happens

that some of Plato's statements approach the Christian ideal and

were interpreted from the Christian point of view, but the

Christian doctrines were not moulded to the Platonic ft»rm.

Attempts were made to prove Plato a Christian, but the Church

would hardly maintain that Christ was a Platonist, as the impious
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Celsus seems to suggest when he declares that Jesus borrowed

from Plato perverting his words, see Origen, Contra Celsum,

VI, 16.

Ethics.

We pass next to the consideration of man and his relation to

his fellow-man, to the study of the connection of Plato and Basil

on the ethical side. And first in regard to the nature of man and

the reason why he was made to stand upright in contrast to the

other creatures, Bos. 3, 216, C 4, says : opdiov eirXaae /xovov tcov

i^oiwv Tov avdpcoTTOv IV i^ avTOv rev
cr'yrjiJLaro'i et8rj<i oti ck t?)<>

avcodev avyyeveiai; iarlv
rj ^cot] aov. ra fiev <yap rerpdiroha irdvTa

trpo'i TTjv yr/v /SXerrei, Kal 7rpb<; ttjv yaarepa vevevKev •

avdpcoTro) Se

iroL/jir] 7rpb<i oupavov rj dva/SXeyp^t^.

Tim. 90 A : to Se irepl tov KvpLOiTaTOu Trap' rjfxiv \{rv)(fi';

eiSovi SLavoelcrdaL Sel TrjSe, &)? apa auTO haijiova 6ed<; eKaa-TOi

SeScoKe, TOVTO 6 St] (fyafxev ooKelv fxev rj/XMv eir aKpco tm adifiuTi,

7r/309 Se TTjV iv ovpavat ^vyyeveiav aird yr/'i rjixm aipecv ta? 6vTa<i

(fiVTOv ovK eyyeiov aWa ovpdvLOv, opOoTUTa Xeyoi'Te?
• eKeldev

ycip, o6ev
Tj TrpcoTT] t^? '^V')(r]<; yeveaa ecjiv, to Oelov ttjv K€(f)a\rjv

Kal pL^av rjfjLMV avaKpe/xavvvv opdol irav to croijjia.

The essential points in these statements are obviously the same.

The Creator made the body of man to stand in an upright

position and, therefore, the soul of man should be naturally

inclined toward the things of heaven rather than toward the

things of earth. To be particularly emphasized is the similar use

of ^vyyeveia in Basil's phrase e/c tyj^ avcodev a-vyyeveia^ ea-Tiv
97

^(or) aov and its Platonic parallel tt/so? ttjv iv ovpavM ^vyyeveiav

f}pLa<i dtpeiv.

It may be mentioned also that the comparison with the beasts

is not lacking in the Timaeus, but in 91 E appears in a somewhat

similar form, see p. 33.

Still further on the nature of man may be cited, Ba.<i. 3, 917,

A 6 : rjfiepov Kal kolvcovikov i^oiov dvdpcoiro^ Kal
ov')(l /jLOvaaTtKOV

ovSe dyptov.

Ler/g. 766 A ; dv6poi7ro<; he ... . -ijfiepov, .... iratSeia'; fiev
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op6rj<i TV')(^ov
KoX ^ucreft)? evTv^oiii; OeioTarov rj/jiepcoTaTov re ^oiov

And again, Bos. 3, 581, C 5 : ou ro opwfievov eariv 6 dvOpco7ro<;.

Ax. 365 E : Trj<; '^v^7]<; e? top ocKelov iSpvOeicn]^ tottov to

VTToXei^Oep (TM/xa, 7e&)Se9 6v kuI aXoyov, ovk ea-riv 6 dvOpcoTra.

This refcreuce to the pseudo-Platonic Axiochus is suggested by

Padelford, Essays on the Study and Use of Poetry by Plutarch and

Basil the Great, p. 115, and the similarity in thought is certainly

/-noteworthy. Both maintain that we must not be over-solicitous

y X about the body to the neglect of the soul, because without the soul

C-the body is nothing. E. E,. Maloney, in his edition of Basil's

homily on Greek literature, note on this passage, p. 56, also says,

"this sentence is taken from Plato," but he gives no reference.

Other parallel passages cited in this connection are Cicero, Somn.

Scip. 8, and Lactautius, Bivin. Instit. 2, 3, 8. The phrase of

Lacttmtius is interesting enough to add, hoc enim quod oculis

subiectum est non homo sed hominis receptaculum.

This separation of body and soul is indeed even more distinctly

stated, for we are told that man's nature is not simple but two-

fold, consisting of a body and a soul, as in Bas, 4, 248, D 6 :

ov'x^ aTrXoO? ri? outo? icmv (sc.
o dvOpcoTTO^;^,

etc a(op,aTO<; Kac

"^^X^l^ crufecrra)?.

^y^ Tim. 34 B : yjrvxv^ Se ek ro /neaov ainov (sc. tov dvOpwirov)

OeU Bid TravTO'i re ereive Kal en e^codev ro awp-a avrrj TrepLeKaXvyp-e

ravTT).

And a further subdivision is made into vov<i, yjrvxv and crw/ia

in Bas. 3, 204, A 9, and Tim. 30 A, but on these two statements

there is no particular comment to be made except that shortly

afterwards Basil seems to draw from the Timaeus again as indi-

cated in the next citation. Wandinger, Edition of Basil's Homily

to the Youth on Classical Literature, p. 44, in a note on this

passage of Basil compares Phaedo 75 and Timaeus 52, but these

references seem little to the point.

Another phrase of Basil, which is not far removed from the

one just cited, is the echo of the Timaeus to which reference is

made above. Bas. 3, 216, A 15: rr;? '^vxv'i <^^^ '^V^ Svvafiiv

7rp6<;
TO aoy/xa avvehrjaev.
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Tim. 73 B : r?}? '^VX'I^ '^V ('''f^M'CiTi ^vvSov/xevr]^.

The idea of the binding of the soul to the body is so striking

that its repetition would at once suggest borrowing.

We next pass to the subject of the difference of the soul from

the body and the superiority of the one to the other.

£as. 3, 644, C 10 : oaov <yap 8ca(})ep€c 6 oupavo<i cltto t^? 77}?,

.... TocrovTOv Sia(f)€p€i yfrv^rj crfo/xaro?.

Legg. 959 A : -y^vxriv crw/LtaTO? elvat to ttclv Siacfiepovcrav.

And the statement of the superiority of the soul also is to be

noted in both authors :

£as. 3, 565, D 1 : Kad^ oaov crKia Kal ovap tmv akriOSiv

aTToXeiTrerai •

/xaXXov Se, tV otKeiorepo) ')(^priaa)fxai TrapaSeiyfiarL,

0(T(p "^vxh '^^^^ Trdcri rtfiicoTepa crw/iaro?.

Tim. 34 C : o Se (^eo?) kuI <yeveaei Kal apeTrj Trporepav Kal

Trpecr/Svrepav '\jrvxv^ (rco/JLaro^ &)? hecnroTiv Kal dp^ovaav ap^ofievov

^vveaTqaaTO.

Basil uses this fact of the soul's superiority as a familiar

comparison to illustrate the difference between life in heaven and

life on earth, and he remarks in 565, C 9, that if one should

gather together and comprehend into a unit all blessings that have

been since the world began, not in the smallest degree would that

unit be equal to the good things which he will find in heaven.

Padelford, op. cit., p. 103, in a note on this passage refers to

Plato's Republic, 614 A, where, after reciting the benefits that

accrue to the just man in his lifetime, the adXa, pLicrdoC and hoipa

from gods and men Plato adds that these are nothing either in

number or magnitude compared to those which await a man when

he is dead.

Since now the soul is superior to the body we must cherish the

soul but neglect the body :

Bas. 3, 581, A 1 : r^? '^vxv'i eiri^ieXeiav e^etv, iraaav a^oXrjv

CLTTO rwv dXXcov ayovTa<i. ov 8t) qvv ra> aoifxari hovXevreov, ....

dXXa rrj '^V')(rj
rd /SeXTLcrra Troptareov.

Phaed. 67 A: iyyvraTOi icro/xeOa rov elSevai, idv otl p-dXiara

firjSev ofjLiXcofiev tw aco/xari /xrjSe KOLVcovcofieVy .... aXXa

KadapevfOfxev dir' avrov. Also Tim. 18 B should be compared

here, iirifxeXeiav e')(ovTa<i dpery)'; hid iravro'i, tcov dXXcov iirt-

^

V"
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njSevfidTcov dyovTaf a'XpXrjv, where the expression in each clause

is obviously identical with that of Basil, but from a study of the

context it would seem that this whole section of Basil is dependent

ratlier on the discussion in the Phaedo, cp. Bos. A 5, and Phaed.

> 67 D.

Another parallelism from the same sections may be mentioned

in this connection.

Bos. 3, 581, C 9 : Kd6apat<i '^v')(7)^, .... ra? hia t(ov alaOrjcreoiv

r)^ova<i drLixd^eiv, firj ocfidaXfiois ecrrcdv, . ... fir) Sia TOiv wroov

.... fieXwSiav .... Kara'^^elv.

^ Phaed. 65 C :
{'q "^^xh) Xoyi^erai .... roVe KdWco-ra, orav

avTTjv TOVTCOv fiTjSev irapaXvTrrj, fi'^re ukot] iirjTe 6-^L<i fii]T€ dX'yqBayv

fiTjSe Tt9 rjSovi], .... ovKovv . . . . rj
rod (f)iXoa6(f>ov '^v')(rj fidXiara

aTLfid^et TO acofia.

The idea expressed in these statements is practically the same,

that is, the mortification of the flesh, and the abstract sight and

hearing of Plato are simply transferred by Basil to the concrete

eyes and ears.

There is also another pair of references to be added, Bas. 3,

584, D 3, and Phaed, 66 C, where both attack the body as the

cause that leads to the acquisition of w'ealth. All these quotations

then are sufficient to show the similarity between these two dis-

cussions and to indicate the Phaedo as the probable source of Basil.

Bas. 3, 213, C 8 : yvcodt on to ^ev XoytKov eaTt koI voepov t^9

v/ry^T)?, TO Se TTadTjTiKov re Kal dXoyov.

Tim. Log. 99 E : to,^ fJiev yap dvdpcoiriva'i y^rv'xa'i
to fiev XoyiKov

iaTL Kal voepov, to S' dXoyov Kal d(}>pov.

This reference from the Locrian summary is given because of

the identity of phraseology. It is plainly an abridgment of the

discussion in Tim. 69 Off", of the two parts of the soul, the divine

and the mortal, and we find it stated that the mortal part was

subject to ScLva Kal dvayKala Tradti/xara, among others Odppo^ Kal

(f)6^ov, d(f>pove ^vfi^ovXco, and that these were all mingled ala-Or^aet

aXoyo), a description that justifies the adjectives used by Basil and

the Locrian. Whether Basil is borrowing from this summary
which was made before the second century a. d.^ or is abstracting

'See Christ, Gr. Lit., 4tli ed., p. 461, n. 3.
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directly from Plato it is impossible to tell, but in any case the

ultimate source is Plato.

Again, in connection with the soul, Basil borrows from this

same chapter of the Timaeus when he describes the body as the

chariot of the soul.

Bas. 3, 549, A 1 : ylrv^v .... XcTrr-q tk ovaa koI voepd, ....

Kol (TcofMa, TO ravrrj Bodev
6')(rjfia irpo^ rov ^lov.

Tim. 69 C : 7rapaXa/36vTe<; apxv^ '^^XV'^ ctddvarov, to fieTci

TOVTO 6vr]T0v crcofia avTrj TrepieTopvevaav o-^^rj/Jbd
re irdv to (Toyfia

^Soa-av. Cf. Tim. 44 E.

The next topic to be considered is the immortality of the soul.

This subject appears frequently in Basil, though nowhere is it

treated as a matter for argument. Various passages might be

cited here where there is some similarity of statement between

Plato and Basil, as many passages of Plato are quoted attesting

his approach to the Christian views on this subject, but it seems

useless to accumulate references when there is no evidence that

Basil is in any way influenced by Plato. Therefore, only a few

passages will be cited.

Cocker, Christianity and Greek Philosophy, p. 374, points out

that Plato teaches that the immortal part of the soul was created

or generated by God, and was not always existent. In regard

then to the creation of the soul and the body, and the relation

of one to the other Basil says, 1, 168, A 12: ixr) vo/xi^e

wpea^vTepav elvai (rrjv :^vxv^ tmv kttjvmv) rr}? tov (Ta)fxaTO<;

avTOiv ti7roo-Tao-ecD9, P'-qhe eiTLhiafievovaav /xeTO, ttjv tti^ aapK6<i

huaXvaiV.

While this attests the fact of the creation of the soul it is a

clear contradiction of Plato's theory of the priority in creation of

the soul, Tim. 34 B : Tr)v Be Brj yjrvxvv ovx «? ^^ va-Tcpav

eTTLX^Lpovfjiev Xeyeiv, o{jtco<; i/xrjxavria-aTO Koi 6 6e6<i vecoTepav
• ov

yap av apx^frOac irpea^vTepov vtto vecoTepov ^vv€p^a<i eiaaev ....

o Se KoX yeveaeL Koi ctpeTrj irpoTepav koX irpea^VTepav yjrvxv^

a(ofMaT0<; &)? BeairoTLV koI dp^ovaav ap^o/xevov ^vvea-TqaaTO. See

also Tim. 69 C, quoted above, and Legg. 967 D : yjrvxv &)? eWt

irpea-^VTaTOV airavTcop oaa yovi)^ fMeTeCXr^^ev adavaTov re.

The emphatic statement of Basil and the way in which he
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introduces it by the words /x^ vo/ni^e would suggest that he had in

mind such argumeuts on the other side as are given by Plato and

wished to belittle them.

Other statements on immortality are, Bos. 3, 204, B 12 : yvcoOt

cravrov rrjv (fivcnv
• otl Ovtjtov fxev aov to aoifxa, addvaTO<i 8e

r/

ylrvxv.

Pliaedr. 245 C : "^vxv "^cia-a a6dvaT0<i • to ^ap aeiKivrjrov

addvarov, and Ifeno 81 B and Fhaed. 70 A.

We may add finally Bas. 3, 588, C 7, and Rpb. 608 D.

Virtue and Vice.

The next subdivision of this subject deals with the considera-

tion of some vices and virtues in connection with which various

parallel references will be cited.

The definition of evil is given by Basil, 3, 341 B 14: areprjcn^

yap dya6ov ecm to kukov, by the side of which is to be placed

the statement in the Axiochus, 369 E : Trj aTepijaeL tmv ayaOoiv

avTeiadyoov KaKOiv aXaOrjaLV.

Then Basil continuing, in 341 C, draws an illustration from

the eye. After the creation of the eye blindness came to exist

through the loss of the eyes, so that if the eye had not been of a

corruptible nature there could have been no blindness, ovtch kuI

TO KUKOV ovK iv IhCo. vTrdp^cL iaTiv, aWa Tol<; rr)? yjrvxri^ irripdip.aaLV

eTriyiveTai.

Plato too uses the eye as an illustration, though in a slightly

different way and in support of his statement that that which

destroys and corrupts is evil, Rpb. 608 E. For as ophthalmia to

the eyes and disease to the whole body, as mildew to grain, rot

to wood and rust to iron, so to ^v/jb(f)VTOv kukov eKdaTov kuI
ri

irovrjpiu €KU(rTov UTroWvaiv.

Now these two statements are not as far aj)art as might aj>pear

at a glance, and in fact Plato's thesis that the innate evil in each

thing destroys it has been followed in the main by Basil. Blind-

ness, he says, destroys the eyes, but surely blindness is the inborn

evil of the eyes, for if the eyes had not been of a corruptible
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nature there could have been no blindness. Furthermore this

passage of the Republic has been used several times by Basil,

see p. 45, and without doubt he was very familiar with it, it

therefore seems probable that we have another echo of it in the

present case.

In connection with the subject of evil, reference may be made

to a pair of quotations which treat of the origin of diseases, Bas.

3, 344 A 9 and Tim. 81 E. These passages resemble each other

in several respects. In the first place the sum and substance of

each statement is that the cause of disease is an abortion of nature.

The body is formed with its own proper constitution, says Basil,

i/cricrOrj jiev ra ^(oa fxera r?}? 7rpe7rov(rr]<i avrol^ KaracrKevrj'i Kara

^vaiv, which is merely another form of Plato's statement of tlie

elements that make up the body, TerTapcov jap ovrcov <yevoiv e| wv

(TVfiTreTnjye ro aSy/xa, 77)9, 7rvpo<; {/Saro? re Kal aepo'i, while Basil's

evoariae tov Kara (j^vatv TraparpaTrevTa is exactly equivalent to the

phrase of Plato, 97 irapa (^vcnv irXeove^ia Kal evSeia . . . v6aov<i

Trape'X^et.

Add to these resemblances the fact that this discussion in the

Timaeus was a locus nobilissimus ac celebratissimus as Stallbaum

calls it, note ad loc, and it is very probable that the passages

are related.

One of the vices that must be mentioned here as being the

subject of some parallel statements in our two authors is anger.

It is defined in Basil, 3, 369 A 9 : eWi jap 6vp.h fiev olov e^a^^rk

Ti<? Kal avadv/jiiacTL<i o^ela rov TrdOovf, which is to be compared

with Cratylus, 419 E : 6vp.o<i he airo ri]^ dvaeco^ Kal ^ecrem rri^

slrvxv^ '^XOi
av rovro rb ovofia, where in each case the fiery nature

of the quality is recognized. Basil devotes an entire homily to

the condemnation of anger, 3, 353 B 1 if., but in spite of all that

can be said against it he acknowledges that it is good and

necessary under certain circumstances, as for the purpose of

arousing strength and courage in the soul. In 3, 365 B 1 if. this

idea is developed in a way that is remarkably similar to the treat-

ment of the subject in Epb. 375 Af., and the resemblances of

expression between these two sections may be erapliasized. The

first sentence in the passage cited from Basil, tt^o? iroWa rSiv tt}?
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ap€Trj<i epycov iTriTtjSetov Trj<; yp-v^V^ to dvfioetSe;, is almost identi-

cal with Plato's TO, tt)? i^vyri'i {^^-
olov Sel rov (pvXaKu elvai, hrfXxi),

OTL ye OvfioeiSi). Then Basil says, ava-Trjpav (sc. ttjv ylrvxv^) Kal

avBpeiav ivoirjo-ev 6 Qvjxo^ which is parallel to the question of

Plato, avhpelo<i . . . elvai . . . iOeXtjaei 6 p.r) dvyLO^ihr}^ ;
also Basil's

description of anger, vevpov eari rr)<i '</''1'%t)9
o 6vfji6<i and ')(^pr}cnpLO'i

6 9vfi6<; are balanced by the characterization in the Republic,

afia'x^ov re Kol aviKrjTov Ov/xo'i.

But the most notable point of resemblance between the two

passages is the use of the same comparison in the same way.

This is the figure of the watch-dog which is gentle toward its

master and acquaintances, but ferocious toward the stranger.

This comparison is considered in its place under the subject of

comparison, p. 44, but the similar expressions may be pointed

out here.

Basil describes one side of the dog's nature as Trpao? koI

')(eLpor]6r]<i roh wcpeXovai, which is the Platonic 7rpo9 tov<; avv^det^

T€ Koi yvcopi/jLov^ TrpaoTciTOv^, (TvvrjO-q'i being also used by Basil in

the same sense in another clause, tov he avvrjOoxs avro) koI <^i\ov

e/x^oTjaavTO'i viroTrri'^aacdv. But the dog has another side to his

nature as well which is indicated by Basil in the words, Trpo? rrjv

aWorpiav Kal (f)a>vr]v Kol oyjriv e^aypiovfi.evo'i, kolv Oepaireiav e^^i-v

SoKTj, and this corresponds to the sentence of Plato in 376 A,

Rpb., where he says of the dog, ov /lev av iSrj ayvcjra, '^^aXeTraivei,

ovBev Se KUKOv TrpoireTrovdm. Thus then the similarity of phrase-

ology together with the use of the same comparison would tend

to prove that one passage is the source of the other.

Another vice that is assailed by Basil is the insatiable desire

for wealth and in connection with this topic there are several

references to be cited. Basil, 3, 292 C 7, speaking of the dis-

satisfaction of people with their possessions, says that they are

always unhappy because no matter how wealthy they become they

continually envy the man who is still wealthier. This same idea

is expressed in Lexjg. 918 D. Other references are Bas. 3,

293 A 8 and Lcgg. 870 A. But there is no particular comment

to be made on these passages, for while the thought is similar

there is no resemblance in the phraseology.
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Now one excuse that the avaricious give for their practice of

accumulating wealth is the necessity of making provision for their

children and this idea, therefore, is the subject of attack by both

our authors, see Bas. 3, 284 B 11 and 297 C 8, with which com-

pare Legg. 729 A.

Another topic in this connection deals with the relation of

wealth to war. Basil maintains that wealth is conducive of war,

as by it the sinews of war are supplied, 3, 297 B 11 : eo)? TroVe

TrXoyro?, 77
tov 7ro\€/jLou VTTodecn^, Sl 6v 'x^aXKeverai oirXa, Bt ov

uKovdrai ^i4>r). So in the Republic, 422 A, the same point is

recognized, ttco? '^filv 77 7roXi9 oia t ecrrai TroXe/xeiv, eireihav

j(^pi]/ji,ara /xr] KeKTrjixevq rj, aX\co<; re Kav irpo^ /xe'ydXrjv re Kal

irXovaiav avayKaadfj iroXeixelv.

In reply to this Socrates, from a different point of view, argues

that wealth is a hindrance to war as it introduces into a state

luxury and effeminancy, and this also is the view stated in the

Laws 831 E.

Envy is another vice that is considered by St. Basil in a

separate sermon, and some of his statements are not far removed

from passages of the Philebus, though tha resemblances seem due

to the nature of the subject as in the case of the stock definition

of envy given in Bas. 3, 373 A 2 : ^66vo<i rrjv exovcrav avrov

'^v'x^Tjv i^avaXicTKeL, and A 6 Xinrrj yap ecrri rr}? rov irXijaiov

cvirparyia^; 6 (f)d6vo<i, to be compared with Phil. 50 A : rov yap

<f>66vov conoXoyijadaL Xvtttjv tt}? '^v'^rj'; ri/xlv iraXai, and lb.,

r]hovr)v he iTrl Tol<i roiv (f>iX(ov KaKols . . . tov (f)d6vov. See also

Bas. 3, 373 C 8 and Phil. 48 B.

Next we have to consider attempts to place the responsibility

for the infliction of misfortune. People blame the gods for their

troubles, a practice that is reprehended by both authors, Bas.

3, 332 B 10 and lb. C 15, and Rpb. 619 C. For God

is not the cause of evils. Basil makes this thought the

subject of a special homily, 3, 329 A 1 ff., and it is treated at

some length in the Republic, 379 Bf. Bas. 3, 341 B 10: oXco^

Be p^rfTe Oedv aiTiov 77701) r?}? v7rdp^eco<; tov kukou, fiijTe IBiav

xnroaTacnv tov kukov elvac (pavTa^ov. Compare also 332 A 15.

This same idea is expressed in the Republic, 380 B : kukcov Be
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alriov (pdvai, 6e6v rivc yiyveaOai ayadov ovra, hia^ia'^^eTeov iravrX

rpoTTW, and C : ^Jir|
ttcivtcov uItlov tov Oeov aWa twv a<^aQoiv.

Compare also Rph. 379 C and Tim. 42 D.

While the section of the Republic, from which these quotations

have been taken, was used freely by Basil (see p. 52), and while

he may have had this section in mind here, it is impossible to

make any definite assertion of this as the subject is so purely

theological, and the most we can do is to point out the similarity

in the statements, where the same explanation is given, God is

good, and therefore He cannot be the cause of evil.

If then God is not the cause of evil, but man brings it upon

himself, the question arises as to the extent of the freedom of the

will. Basil in 3, 337 D 9 holds that sin waits on our choice,

and that it is in our power to be evil or to abstain from it.

Further on, 345 A 1, he draws an illustration from the history

of Adam, who on account of sin was excluded from Paradise aud

hua TOVTO
"
'^pre jxev hta fio')(^drjpav Trpoaipeaiv. Basil is thus

plain and ivocal in his statement of the absoluteness of the

freedom of the will, and this is in harmony with Plato's teaching

in the Republic, 617 E, that our lot does not choose us but we

choose our lot, aperr) Se aSeaTroTOv, ^v ti/jlcov koI cnifid^oov irXeov

Kal ekarrov avri)^ eKacno^ ^^^h (^1'T^(^ eXofievov
•

Oed<i avairio'i.

But on the other hand he makes a contrary statement in Tim.

86 D when he remarks that no one is voluntarily evil, but that

the evil man becomes so hia irovripav e^tv riva rov a-oy/xaro^ Kal

airaihevTov rpoc^rjv, see p. 32. On this confusion in Plato about

necessity and free-will comment is made by Jowett, Translation of

Plato, 3d ed., vol. iii. Int. to Timaeus, pp. 408 aud 425. See

also Gomperz, Griechische Denker, ii, pp. 237 ff.

Virtue is the next topic to be considered on the basis of treat-

ment by our two authors. Several parallel passages that show a

decided resemblance are from Basil's sermon to young men on

education, aud the second and third books of the Republic, which

Basil has used frequently in this homily. First, then, in regard

to the impressionability of the young Ba.H. 3, 572 A 4, says : ov

jXLKpuv yap TO 6(})eXo<i olKeLOTrjrd rcva Kal (TwrjOeLav Tal<i tcov vecov
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'^v')(al<i tt}? apeTrj<; iyyevecrOai, eTreCirep aixerdaTara Trec^vicev elvai

TO, Tojv TOLOVTcov fiaO'qfiara.

Rpb. 378 D : o 'yap v€o<i ou^ ol6<; re tcpiveiv 6 rC re inrovoLa koI

6
fii],

a\V a av rrfKiKovro^ oyv ^d^r] iv Tal<i S6^aL<;, hvaeKViind re

Kol dfieTaaTara (f>t\€l yiyvecrdat.

It is shown on p. 55 that this passage of Basil is probably an

echo of the Republic, 377 A. The section immediately following

in Basil is parallel to Bpb. 364 A, and the citations before

us simply furnish more evidence that Basil is drawing from this

part of the Republic. So Jahn supports Hess who alters the

TOLOVTCOV of Basil to TrjXiKovTcov after the analogy of the text of

Plato, Neue Jahrbucher, 49, 1847, p. 389. Another pair of

passages bearing on this subject may be cited from about the same

sections in both works, Bas. 3, 573 D 1 and Bpb. 360 D. But

in still another case there is even a greater similarity, Bas. 3,

572 C 3 : ToaovTov helv alcr')(yv7}v 6(f)Xrjaai. yv/jLvov 6(f)6evTa, eiretht]

irep avTOv
(sc. 'OSfcrcrea) dpeTt] dvrl IfxaTLCov K€KOcrfJbT]i^ 'tv eiroirjcre.

Rpb. 457 A : drrohyTeov hrj rat? tmv (jivXdKcov f)' */, eireLTrep

dpeTTjv uvtI IfxaTicov dfJL<j)L€crovTaL, Kal KOLVoovrjTeov TToXefjLOv.

The resemblance here is between the women exercising nude in

order to receive the greatest benefit, and the naked Odysseus

appealing to l^ausicaa for help. Practically the same phrase is

used in each case,
' virtue covered him instead of clothes,' and

equally well in regard to Odysseus might be used the summary
of this matter in the Republic, 457 B : to /xev w^eXifiov koXov,

TO Se ^Xa^epov alaxpov. This quotation, as has been shown, is

found in Basil in connection with many reminiscences from the

Republic, and there is no doubt of the relation in the present

instance.

Again, on the subject of virtue, Basil says, 3, 572 D 5 : ixovq

Se KTTjfJbdTMv 97 dpeTTf dva(paip€T0v Kal ^o)vtl Kal TeXevTrjaavri,

rrapa/xevovaa. This is quite similar to the statement of the Rpb,

618 E in connection with the story of Er, The choice of lots

should be made in the line of virtue which leads to that which is

more just, icopuKafiev ydp, otl ^covtl re Kal TeXevTijaavTi avrrj

KpaTiaTT) aipeai'i. There may be compared here too Bas. 4, 69 C 6

and Legg. 730 B.
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Basil further, in 1, 316 C 2, makes a summarized statement in

regard to the four great virtues, (f)p6vr}ai<;, arxx^poavvr], hiKaLoavvri

and avSpeia, which he defines in terms quite similar to those used

in the elaborate discussion of these virtues found in the Republic,

427 E ff. Plato in 430 B gives the definition of avhpeia as Bvvafii<i

So'^779 6p6i]<; 8eLV(ov irepi Kol
pi-q, which is followed closely by Basil,

who calls it the principle irepl Selvoov koX ov Seivcov. Another close

parallelism may be indicated in the definition of hiKaLoavvq as the

allotment of good and evil to each according to his due, Bas. 3,

401 B 9 : SiKaLocrvvr] ecmv eft? cnrovep.rjTiKr} rod Kar' a^iav, and

Plato, Bpb. 332 D :
97

ovv Brj riat tl airoSiSovaa
T€')^vrj SiKaLoavvTj

av KaXoiTo •
. . .

rj rot? <^tXoi9 re Kal
e')(6pol<; 6)^e\eia<i re Kal

pkd^a<i airoSiSovaa.

These examples cited show the greatest resemblances, but on

the whole there is no great difference between the two sets of

definitions. It is true that the doctrine of the four cardinal

virtues was enunciated for the first time in the Republic, but it

must be remembered that this doctrine gained great po])ularity

and was used much by the church writers, so the question of

connection in the present instance is a very doubtful one. This

is also true when Basil again seems to have reference to this

scheme of the four virtues in 3, 381 B 3, with which Wyttenbach
^

compares Republic, 560 D, for the resemblance here is in form of

expression only and is very slight, while there is no similarity of

context.

Finally in this connection there are two parallel references

which relate the misfortunes of a virtuous man who holds a

public office. Basil in 4, 1041 D 3 tells how it is an old story

that those who aspire to virtue refrain from accepting public

office, whereas the venal man considers office as the greatest good
since it will enable him to benefit his friends, take vengeance on

his foes and acquire great possessions. Plato in the same line of

thought says, Rpb. 343 E, that if a just man takes office he

neglects his own business, can get nothing from the public

treasury, and has trouble with his family and friends because he

' Note on Plutarch's de discern, adul. ab amico, 56 B.



The Influence of Plato on Saint Basil. 19

will not assist them unjustly; but in "the case of the unjust man

the opposite is true. While these descriptions are given from

different points of view, the first from the point of view of the

rascal and the second from that of the honest man, there is

considerable similarity in the general tone and arrangement.

Both emphasize the fact that a magistracy held by a dishonest

man is used by him to advance his own interests and to benefit

his friends. The resemblance is worth noting and is sufficient to

suggest the possibility that Basil had in mind the passage of

Plato.

We now pass to the presentation of some miscellaneous parallel-

isms connected with the general subject of ethics. A similar

statement in regard to friendship, namely, that it is produced by
association is given by both authors, £as. 3, 348 C 3, and

Phaedr. 240 C.

Another similarity in the line of definition is found in Bas. 3,

217 C 12 : TL<i <ydp iaTiv aperr/, vvKT6<i koX rjfMepa^ ev Sia'X^u<r€t

'^VXV'^ ^(^t'^P^v Kal <y€yavco/jLevov Sidyeiv.

Crat. 419 C: %a/3<z 8e ry Sia'X^vaeL Kal eviropia Tri<; por]<; tt}?

'^V')(rj<i
eoLKe KeKXrjfMevrj.

It is to be noted here that the same phrase, hLayya-L^ rrj<i 'v/ru%r)9,

is used by Basil in the same connection in which it is found in

Plato, that is, in definition or explanation of x^-P^- ^^ ^'<^ci,

shortly before the sentence quoted above he asks, ri fiev ovv to

Xo-Cpeiv avTo
;
which he then proceeds to explain. It is, there-

fore, not unlikely that there is a connection between these two

passages.

There is a more striking resemblance in the next pair of cita-

tions, Bas. 3, 588 A 2 : ovk eariv o fiaWov (pevKreov tm aa)(f>povovvTi

Tor) 7rpo9 So^av i^rjv Kal ra roU TroXXot? SoKovvra irpoaKOTrelv.

Rpb. 362 A : (f>i]aov<Ti top dStKov, are . . . ov 7rp6<i So^av ^(avra,

ov SoKelv dStKOv dW' elvai ideXetv.

Plato devotes considerable space in the Republic, 362 ff., to the

discussion of this matter of appearances, making Adimantus argue

in opposition to Socrates for the necessity of employing such a

veil before one's real self. There is no doubt that Basil had this
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treatment in mind when he wrote the present passage. In .365 C
Adimantus says :

' Since appearance overwhelms actuality and is

master of happiness, to this I must turn my whole attention,

before me and around me I must trace out the sketch of virtue,

but behiud I must drag the cunning and crafty fox of Archilochus.'

So Basil, in the sentence immediately preceding the one quoted

above, uses this metaphor of the fox of Archilochus repeating

even the words of Plato, and again, shortly afterwards, in 588 B 4

he gives the phrase
' to trace out the sketch of virtue.' For the

identification of these phrases see p. 49. The passage under

discussion then is simply a further reference to the same section

of the Republic.

Further on the subject of justice each author maintains that it

is worse to do wrong than to suffer it, Bas. 3, 364 D 1 and Gorg.

473 A. But he who does the evil is in danger of future punish-

ment. Basil, 3, 580 C 14, urges us not to waste our time lest we

be called to account ov ti irapa roh av6pco7roL^, aW iv rot?, eire

VTTO yrjv, ecre kuI ottov 8t] toO iravTo^ ovra rvyy^dvet BLKaLcorrjpioi'i,

with which is to be compared Phaedr. 249 A : {al-^vxal) KpiOelaai

Be al fiev et? ra viro yr]^ SL/caicorijpLa ekdovaai Siktjv eKTivovaLV.

Basil seems to have borrowed verbatim Plato's phrase ra vtto

yrjf; BiKaLcoT'qpLa, and then to have thought it wise to add some

modification in regard to the statement of the location of the

BtKaicoTijpia. This parallelism is noted by Jahn, Xeue Jahrb.,

Suppl. Band 13, 1847, p. 461.

But those who are so deeply dyed in wickedness as to be

themselves beyond the hope of cure must not be destroyed, but

are to be left as examples to others. This thought is presented

by Basil, 3, 340 C 9, in a way that is similar to that of the

Gorgia-s, 525 C. In fact with variations in the line of plirase-

ology and vocabulary excepted the passages are practically

identical. The meaning and context are the same in each case

and it seems certain that the first is an imitation of the second.

See also Wyttenbach's note on Plutarch's de acr. num. vind.

564 E.

Finally, under this heading we may refer to a pair of state-

ments on the duties of children to parents, 5ff 6.-. 3, 912 B 6, and
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Legg. 717 B, in which there is not sufficient similarity to require

any discussion.

IXFLUEXCE OF PlATO OX BaSIL IN PHILOSOPHY.

The writings of St. Basil are divided into three groups by

B5hriuger, Die Kirche Christi und ikre Zeugen, 2d ed., vii, Die

drei Kappadozier, p. 60. These divisions are, (1) the dogmati-
cal works such as that against Eunomius and the Book on the

Holy Spirit ; (2) the Homilies
;
and (3) the Epistles. There is

then no work that could be classed distinctively under the head of

philosophy. So further Huber says, op. dt, p. 212, that we find

no original ideas in Basil, for, although at Athens he studied

philosophy as well as other branches, no lasting impression was

made on him because shortly afterwards he devoted himself to

theology and the study of the doctrines of the church. More-

over, his life in the church is characterized by the activity of his

work, which left him no time for philosophy. As Bohriuger,

loc. cit, says : Basil ist mehr ein Mann des Handelns und der

That als der Wissenschaft, das praktische Element ist in ihm weit

iiberwiegend.

Under this caption, however, it seemed best to group various

statements of Basil on voluntary and involuntary action, and to

treat the question of the relation of his Hexaemeron to Plato's

discussion of the creation of the universe in the Timaeus. As

Basil handles it the subject is rather theological than philosophi-

cal, but it will be shown that in his attempt to harmonize

philosophy and theology Basil has retained many of Plato's

philosophical theories.

The subject of voluntary and involuntary action, which is

another phase of the question of the freedom of the will, see

p. 16, is mentioned or discussed in several places by Basil. In

3, 404 A 12 he asserts that some sins are involuntary, others

voluntary, and in 580 D 5 that for the involuntary wrong there

may be pardon, but for the voluntary severe punishment is

certain. Similarly Plato, Legg. 860 E, determines greater punish-

ment for the voluntary than for the involuntary sin. Compare
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also Hipp. Min, 375 D. Basil further illustrates his statement

in 404 B 1 f. by a comparison of two prostitutes, one of whom is

sold to a 7ropvo/3oa-K6<; and so is compelled to sin, while the

second voluntarily gives herself up to that form of life. Then in

404 B 6 he declares that punishment varies as early training

tended to virtue or vice. So in the Protagoras, 323 D ff., Plato

maintains that no man is held responsible for what occurs by
nature or by chance.

But the most important passage on this subject in Basil is

4, 676 A 11 ff. which shows some similarities to Legg. 865 f.

Basil begins with the sentence 6 a^ivr} irapa tov Ovfiov Kara Ti]<!

iavTov 'yajxerrj'i y^prjcrdfxevo'i c^ovev^ iari, and further on, in

676 C 2 f., he takes up the discussion of homicide done under the

impulse of anger and decides that if the instrument is a club or a

stone it is involuntary, as there is a chance that the assailant

intended only to injure and not to kill, but if a sword or axe is

used the murder is voluntary. Plato devotes considerable space
to this same question of homicide arising from passion, Legg.

866 E f. He describes two kinds of such homicide, one when the

act is done in the moment of rage and is followed by immediate

repentance, which is involuntary ;
and the other when the anger

is restrained for the moment and the murder is the result of a

premeditated plan of revenge, in which case the deed is voluntary.

In 868 D, among the involuntary crimes which are to receive a

comparatively light punishment, he mentions the following which

recalls the opening sentence of Basil's discussion, cited above,

yvvaiKa Be ya/xeTrjv eav avrjp 8t' opfyrju Kreivy Tivd rt?, r) yvvr)

iavTrjf; dvSpa. Basil also gives other illustrations of involuntary

homicide, as, for example, when a stone is hurled at a dog and

hits a man, when a man dies under blows administered in chastise-

ment, etc., which are not the same as those given in the Laws,
865 A f

,
but are similarly used. Finally then the treatment in

the Laws is very elaborate, while that of Basil is quite brief, but

the general similarity is worth noting.
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Relation of Plato's Timaeus to Basil's Hexaemeeon.

The nine homilies of Saint Basil on the Hexaemeron, a treatise

on the creation of the world, constitute one of his most important

pieces of work and one that received much praise from the

Fathers. Gregory of Nazianzus says of this work :

^ ' When I

take up and consider his Hexaemeron I walk with the Creator

and I learn to know the theory of creation, and I admire the

Creator more than before when I used my sight alone as my
instructor.' The praise of Basil's brother, Gregory of Nyssa,

verges on the extravagant when he connects the name of Basil

with that of Moses in regard to their descriptions of the creation.

In his treatise on the Hexaemeron he writes to his brother Peter

as follows :

^ ' You have directed me to present in order the theory

of the creation of the universe elaborated by the great Moses with

divine inspiration, and to point out how Holy Scripture is consist-

ent with itself, and that too though you have before you the divinely

inspired treatise of our Father
(i.

e. Basil), which all who know

admire no less than the work of Moses himself, and rightly in my
opinion.' Gregory writes at considerable length in this eulo-

gistic way and points out that Basil has completely elucidated

by his reflections the difficult work on the creation of the world

so that there is no one who can not easily understand it.^

This treatise of Basil was afterwards used freely and worked

over by Ambrosius (d. 399 A. D.), and was translated into Latin

by Eustathius.

It is not necessary here to make any preliminary statement on

the line of argument of Basil in the presentation of his views on

the creation. In the main he takes his outline from Genesis and

for much of his matter he is dependent on his training in the

scriptures. But in part again he seems to be indebted to Aris-

totle.* We shall proceed at once to the question of his relation to

1 Orat. 43, p. 585 A 9 (Migne).
=>?. 61, A 6 (Migne).
'See Tillemont, Histoire Ecclesiastique, IX, p. 288.

* See Mullenhoff, Hermes, II, 252 f .
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Plato aud in this case from the nature of the subject chiefly the

Timaeus of Plato.

At the very beginning the statement of the subject even seems

to recall the Timaeus. It is to be a treatise irepl ^vaeoo^ (Bas. 1.

8 A
1),

as the subject of the Timaeus is also declared to be irepl

<f)va€(o<i in Tim. 27 A where the company decide that Timaeus

should be first speaker as he had taken the most pains to gain

knowledge irepl (fivcreco^ rod 7ravr6<;. So it is very probable that

Basil had Plato in mind when he said [loc. cit),
TioWd irepl

<f)vcr€a><i eTrpayfiarevcravTo ol roiv '^Wrjvcav cro(f)Oi, and the state-

ment immediately following on the difficulty of the subject and the

variety of views is clearly a reflection from the Timaeus. Basil

says that among the wise men no theory remains immovable but

one always displaces another, though there is no similarity in

expression the same thought is found in Tim. 29 C.

Now in beginning a treatise on the creation of the universe it

must necessarily be assumed that the universe was not ever-exis-

tent but at some time had to be brought into being. Basil then

sounds this note of warning in 1. 9 A 8 : /*?) ovv avap'x^a (ftavrd^ov

rd opco/xeva, and this is also one of the first points of the Timaeus,

given in 28 B, o /cocr;u.o? fyeyovev, dir
dp')(ri<i rLvd<i dp^dfxevo<;.

On the other hand we are informed of that wliich is ever-exist-

ent, without beginning and without end, Bas. 1. 12 A 10 : . . .

debv dvap')(ov re koX dreXevrrjTOv and Tim. 34 A : ovto<; 8rj 7ra9

6Vto9 del X,07icr/u,09 6eou.

If then the universe is a thing created there arises at once the

question as to what was previous to the creation. Basil 1. 13 A
4 says that there was a certain KaTdcnaa-L'^ rrpea-^vrepa rr}^ rov

Kocrfiov 'yevecreco'; ,
which was vTre'p'X^povo^;, alcovia, di8to<;. This

view seems to be significant as sliowing the influence of philosophy

in opposition to the statement of Genesis, iv dpxu iiroir^aev o ded<;

Tov ovpavov Kol rrjv yrjv, which oifers no suggestion of any possibil-

ity antecedent to the beginning. The Timaeus makes several

statements on this point. First it gives the view of primaeval

chaos and asserts that the chief reason for the creation of the uni-

verse was the desire of God to bring oi'der out of that chaos, in 30

A, and then in 52 D is specified what was before the universe, ov
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re Koi ')((opav koI <yevecrLV elvai rpia Tpi)(^^ fcal irplv ovpavov yeveaOaL.

See also 48 B, 53 A and 69 B.

Now proceeding with the development of the theory, before there

can be any creation there must be a cause and this accordingly is also

one of the early questions discussed. Basil, 1. 4 A 6, asserts that

the creation of the heaven and earth did not take place automati-

cally but there was a moving cause which was God, and then he

adds :
' what sense of hearing is worthy of the magnitude of these

words, what soul prepared for the reception of such tidings.' The

necessity of a cause preceding is similarly stated in the Timaeus

which also adds the suggestion of the immensity and greatness of

that cause, which is the father God, Tim. 28 A and C. tov . .

TTOirjTTjv Kol iraripa roOSe tov Travroq evpelv re epyov kuI evpovra

et? irdvra^ aSvvarov Xeyetv.

After the statement that God is the cause of existence the im-

portant point here is of course this remark on the nature of God,
that He is difficult to find and when found can not be appreciated

by all. This is clearly followed by Basil in the sentence quoted

above, and in regard to its importance in general there is a note

by Ackermann, op. cit., p. 40, n. 1 :
' No passage was so fre-

quently cited by the church Fathers, now with praise and now

with blame, according as they understood.'

From this the next step in the theory comes naturally in the

expansion of the idea of God as creator of the universe. In Bas.

1. 9 A 1 it is the highly-honored name of God, 97 fxaKapia (f)vai^,

V ^PXV '^^^ ovTcov etc., and this idea is expressed or inferred sev-

eral times in the Timaeus and is summarized conveniently in 30

B. It may deserve mention here in passing that of the attributes

of God given in the list, which has partly been quoted in the pass-

age of Basil just cited, one is r) d^Oovof; dyadoTr]'; which may be a

reminiscence from Tim. 29 E : dyadoi; rjv (sc.
o

^eo'?), d'^aOu) he

ovheX^ Trepl ov8€vd<i ovSeTrore iyyiyverai (f>06vo'i.

After the statement of the creation some characteristics are noted

specifying the grade of the thing created. It was the product of

the wisdom of God says Basil 1. 17 B 9, while the Timaeus 30 B
asserts that it was formed Sid rrjv tov deov irpovoiav. Other state-

ments of the perfection of the creation are Bas. 1. 17 C 8 and Tim.
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28 C, in which there is particularly noticeable the similarity in

the two remarks on the relation of the creator to his work, each

affirming the beauty of the creature as a consequence of the excel-

lency of the creator. In this connection compare also Bos. 1. 13

B 3 and Tim. 29 E.

The next question that presents itself concerns the nature of the

substance of the creation. Plato bases his theory absolutely on

the Empedoclean doctrine of the four elements and the discussion

of the matter in the Timaeus is clearly the source of Basil. In

commenting on the thesis of Genesis that God created the heavens

and the earth Basil, 1. 20 A 9 shows how the theory of the ele-

ments lies implicit in this statement and is necessarily assumed.

If the existence of the earth be granted the other elements, fire,

water and air are easily found, for fire leaps from stone and iron

which are of the earth, the well-diggers have proved the presence

of water in the earth and finally the winds from the south are suffi-

cient proof of the air. Thus it is apparent that Basil is trying to

harmonize the statement of Genesis with the theory of the Timae-

us, expressed in 31 B and 32 B, that the created body consisted

first of fire and earth and that later between these constituents the

god added water and air, binding all together into a whole. Basil

then accepts the doctrine of the elements and insists that this doc-

trine is inherent in the Old Testament teaching, for though earth

alone is mentioned common sense only is needed to show that

earth comprehends all the other elements and therefore the state-

ment of the existence of earth is no less than the statement of the

existence of the elements.

As a proof of the importance that Basil attaches to this point

he reverts to it again in 33 C 5 and selecting the element, water,

for ])articular emphasis explains that, while nothing is said about

God creating the water, we are told that the earth was invisible and

therefore must assume that water as a veil covered the face of the

earth.

In still another passage of Basil the reference to the Timaeus is

even more plain and tlie language is practically repeated. Baft. 1.

25 A 14 : Kal ol fxev crvvderov avrov (sc. tov Koa/xov) e/c tmv

rea-crapwv aroi'x^eicov elp^KaariVj &>? airrov ovra Kal oparov, Kal
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fiere^ovTa 7779 /xev 8id ttjv avrnvKiav, irvpcx; Be Sid to KaOopdadai,
Tcov 8e XoLirSiv Bid rr)v /xi^cv. Compare also Bas. 4. 248 D 2.

Tim. 31 B : aa>/jLaTO€LBe<i Be Brj Kal oparov dirTov re Bel to

yevofievov elvai •

'x^ccptadev Be irvpo^ ovBev dv iroTe opaTov lyevoiTO,

ovBe diTTov dvev Ttvo^ aTepeov, aTepeov Be ovk dvev 7179.

The similarity here is so obvious that it is hardly necessary to

emphasize it. Both statements agree that the universe is visible

and tangible, opaTo^ Kal dirTo'i, and both explain these terms in

the identical manner but with different words, asserting that the

visibility is due to fire, the tangibility to the hardness of the earth.

Since thus the theory of the elements has been established the

next step in advance is the notice of the harmony among these con-

stituents, which is set forth in Bas. 1. 33 A 9 and Tim. 32 C,

where there is a striking similarity in the repetition of the idea of

the bond of friendship as that which yokes the elements together,

a bond unbreakable, that can not be unloosed save by him that

bound, Basil's phrase, o\ov Be tov Koa/xov dvofioLo/xeprj Tvyx^dpovTa

dpprjKTW Ttvl (f)i\{a<i Secr/xo) et? fiiav KOLVcavCav Kal dp/xoviav avveBrjaev,

corresponding to the following sentence of Plato : to toO Koafiov

(TM/Jba eyevvijdr) 8t dva\oy{a<i, <f>tXLai> re ea')(ev eK tovtwv, coctt eh

TavTov avTO) ^vveXdov dXvTOv vtto tov dXXov ttXtjv inro tov

^vvBriaavTO<i 'yevea-dat. Further at this same point in each work

there is discussed the subject of the completeness of the creation,

the complete employment of the elements, Bas. 1. 33 B 5 and

Tim. 32 C.

Finally before leaving the matter of the elements a question

arises in regard to their relations to each other and the passage of

one to another. This is mentioned by Basil, 1.61 B 13 and elab-

orated shortly afterwards in 89 C 4
;

it is discussed by Plato, Tim.

49 C The idea presented here of the close interrelation of the

elements is the same in each case and in fact the passage of Basil

might be viewed as a commentary on that of the Timaeus, giving

a fuller explanation. Plato states that water when congealed

becomes earth, Basil unites water and earth by the quality of cold-

ness. Water melted, says Plato, passes into air, water and air are

connected in Basil by the quality of moistness. Finally beside

Plato's statement that air when inflajQied becomes fire, stands Basil's
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union of fire and air in the quality of heat. Thus both sections

are seen to be very similar and both are concluded by a similar

sentence in summary, Basil's koI ovtco 'yiveTat kvk\o<; koX x^P^^

ivapfjiovi.o'i corresponding to kvkKov re oi/ro) SiaSiSovTa eh aXXrjXa

TT]v yev€(TLV of the Tiraaeus.

But in the course of transition as one element is dissolved into

another, it loses its characteristic form and therefore is practically

destroyed, Bas. 1. 64 C 14 and Tim. 56 D.

Next in both authors the power of fire is emphasized as surpass-

ing that of all the other elements, Bas. 1. 65 C 1 and Tim. 58 A;
and further the nature of fire is characterized as a nature that is

double, on the one hand being the flame that burns, on the other

the flame that provides light to the eyes, Bas. 1. 121 C 14; 297

B 14. and Tim. 58 C. We also find parallel notes in regard to

the condensation and precipitation of water in Bas. 1. 69 A 13

and Tim. 49 C.

From the substance of the universe, the elements, we pass to the

nature and form of the universe which is the next point that is

developed similarly in each work, Bas. 1. 33 A 2 and Tim. 32 D,
where to be particularly noted is the emphasis that both authors

lay on to Trperrov, which brings these two passages into close

relationship. Compare for example the phrase of Basil, ovpava>

fikv a(f)(opta€ rrjv ovpavQ) Trpeirovaav (f>V(nv with the words (Tx^fxa

8e eScDKev avrw to Trpeirov of the Timaeus. Basil thus declares

that God determined for the heaven the nature that was proper

for the heaven, and for the earth too its own proper nature, which

is identical »vith the statement of Plato that God gave to the

universe the form that was proper and natural.

The expression is also notably similar in the following extracts,

Bas. 1. 60 B 12 : ovk . . . tovto avdyKt) koI tt]v e^codev imcfxiveiav

a(f)aipi.Kco<i cnrrjpTiadai, Kal oXov aKpi/3(o<; evTopvov elvaL Kol Xejo)?

TrepLrj'^lxevov.

Tim. 33 B : hio koI a<^aLpoeihei ,
. . . KVK\oTepe<; avTO eTopvevaaTO

. . . Xelov 8e 8r] kvkXo) vdv e^coOev avTO cnrrjKpi^ovTO 7roXXo)u

Xaptv.

Of course the subject here discussed is the same in each case and

in this sentence of his description Basil has apparently borrowed
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his vocabulary directly from Plato, while altering the phraseology

and the forms of the words. So
(T(f)aipi,Ko!)<; corresponds to

(r(f)aLpoei8€<i, UKpL^Si^ to airrjicpL^ovTO, evTopvov elvac to iropvevaaTO,

and Xei'cr)? 7r€piT)<yfMevov to \elov kvkXw. Add to this also the par-

allel phrases for the ^ outer surface', rr^v e^coOev iinc^dveiav and

irav e^codev, and it is plain that the resemblances are too close to be

accidental.

In connection with the subject of the form of the universe there

is considerable discussion relative to the question of the possibility

of the existence of more than one ovpav6<; or K6afji,o<i. Plato is

distinct and emphatic in his statement on the negative side, there

is and there will ever be but one ovpav6<i for it comprehends all

creatures and therefore could not be second to another, Tim. 31 A.

Reference should also be made here again to Tim. 32 C where

Plato states that all the elements are completely used in the forma-

tion of the universe and therefore there can be but one universe,

since nothing is left from which a second might be formed. Now
it seems probable that Basil had in mind Plato and this presenta-

tion of the subject in the Timaeus when he wrote in 1. 56 D 4 ff :

'

They assume that there is a single ovpavo^;, the nature of which

can not be double or triple or manifold, on the ground that all

universe-matter has been expended on the one leaving nothing for

a second or third.' But Basil refuses to subscribe to this view and

in support of his opposition cites the fact that learned men of the

Hellenes are arrayed on either side. He therefore espouses that

theory for which he finds scriptural warrant, 1. 57 B 9, referring

to the third heaven of Paul, II Cor. 12. 2, and the heavens of

heavens of the psalmist, Ps. 148. 4.

An additional point in favor of the belief that in this treatment

Basil has reference to the Timaeus is presented in the fact that

immediately after the preceding statement Basil remarks that this

theory of the numerous ovpavoC is no more marvelous than is the

theory of the seven orbits of the stars. Now this description of

the arrangement of the stars, which will be considered later,

follows in the Timaeus very shortly after the question of the single

ovpavof is discussed and therefore the appositeness of this compar-

ison by Basil is made apparent.
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Basil further does not fail to touch on the etymology of the

word ovpavo^ which is mentioned several times in Plato, Bas. 1, 72

B 7
;
180 C 2 and Tim. 32 B

; Rph. 509 D
;

Crat. 396 B, in all

of which there is the same underlying thought of its derivation from

the verb opdo). Compare Bas. 1. 180 C 2 : ovpavov evravda

irapa ro opaaOat rov aepo<i 7rpocreipr]fi€vov and Crat. 396 B :

ovpavia, opcaaa ra avco.

The Timaeus however does not discuss ovpavov in the sense in

which it is often used by Basil, that is the heaven of Genesis as

contrasted with the earth. In Plato it is primarily the universe

and therefore Basil resorts to the Old Testament for his description

of the nature and form of the vault of heaven, referring in 1. 20 C
14 to the verses of Isaiah, 51. 6 for its nature and 40. 22 for its

form.

But the earth receives attention in both works particularly in

regard to the question of its immobility or rotation. There has

been much discussion of the passage of the Timaeus, 40 B, bearing

on this point, fyrjv . . . elWo/jLevrjv 8e irepX tov Sia iravro^i ttoXov

Terafievov . . .
ifi7])(^av7]craTo. The difficulty lies in the considera-

tion of €lXXofievr)v and whether this word should be interpreted as

conveying the idea of rest or motion. But Boeckh, Stallbaum,

Jowett and others, in spite of opposition principally on the part of

Grote, stoutly maintain their belief that Plato here had no inten-

tion of asserting the theory of the rotation of the earth. In a pas-

sage in the Phaedo indeed he clearly states its immobility, 108 E :

el
rj yt] iariv iv /Mearo) tm ovpavw irepL^eprj'^ ovcra, firjSev avrr} 8eiv

p,rjT aepo'i irpb^ to /xr) rrreaelv /X'qT d\\7]<i dvd'yKi]<; p.Tjhep.La'i

TOtavTT]^, . . . IcroppoTTOv yap irpdypia ofioiov tlv6<; iv ixeaw reOev

ov^ e^ei p.dWov ouS' rjTrov ovSafiocre KXiOi^vac, ofiocco^ B" e^ov

d/cXti^e? /xevel.

The statements of Basil diifer little from those of Plato, see 1.

24 A 12 and particularly B 10 ff. where Basil seems to have

some particular treatment in mind for he says that certain of the

(f)V(nKoi declare the earth to be immovable on the following

grounds, which are quite the same as those given in the Phaedo,

&)? dpa Sea TO ttjv fiea-qv tov ttuvto^ €iX'q(f)€vaL ')^copav, Koi 8ia

Trjv t(7r]v iravToOev 7r/30<? to uKpov diroaTaaiv, ovk e^^^vaav ottov
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fiaWov airoKKid^, ava<^KaLa>^ fieveiv e<^' eavrr)^. Attention is

especially directed to the relation to each other of the final phrase

in each quotation, but the similarity is marked throughout. The

idea expressed, that motion of the earth is impossible because it

would destroy the condition of the equipoise and equality in space,

is practically the same although the form of expression is somewhat

different, except that Plato's phrase ov')(^ e^et fidWov ov8' rjTTov

ovSafioae KXcdrjvai has been followed by Basil almost verbatim in

his oiiK e')(pvaav ottov /jluWov aTroKXidrj.

Thus the immobility of the earth is declared, but that the

universe as a whole has a circular movement is the assertion of

Bos. 1. 9 A 9 and Tim. 34 B.

The next point that comes up for consideration is the question

of the beginning of time and the distinction between day and

night as presented by Bas. 1. 13 B 7 and Tim. 37 E. Each of

these passages consists of two sentences which are respectively

similar, the first sentence in each case stating that time was not

existent before the creation of the universe but began instantly with

the universe, while the second sentence describes time as that

which is divisible into the past, the present and the future. The

general thought and arrangement are the same, the details of

vocabulary and phraseology are quite different. Perhaps Basil

again has in mind this passage of the Timaeus when he says

emphatically in 1. 560 B 8 that a child would know that the

days, months and years were /xerpa tov '^^povov, ov')(l p^ep-q, where-

as the Timaeus in the passage cited calls them fiepri xpovov.

Further resemblances of expression are found in other state-

ments on this subject, particularly Bas. 1. 121 B 5 and Tim. 39

B, where there is a similar expression of the idea that God kindled

the sun and made it of sufficient brightness to shine on the whole

universe. To be also compared with this same passage of the

Timaeus and the Locrian summary 97 B, are Bas. 1. 16 B 3, 48

B 11, and 49 B 12.

Immediately subsequent to the question of the division of night

and day comes the theory regarding the arrangement of month

and year, in the statement of which there is a general resemblance

to hv noted between Bas. 1. 137 B 7 and Tim. 39 B.
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Further in connection with this same subject of time comes the

discussion of the stars and their orbits. Basil is clearly quoting

some authority for he says 1. 57 B 13, tliat it is granted by all

that seven stars are borne in the seven orbits, which they say are

in harmony one with anotlier. It seems probable that Basil has

reference to the elaborate presentation of this matter in the Timaeus

36 C. The fundamental points are the same, but Basil's treat-

ment is much simpler than that of Plato, and his statements might

easily be deduced from the Timaeus. Moreover, it has been

shown on p. 29 above, that Basil may have introduced this matter

in order to support his theory of the ovpavoi in opposition to Plato.

Finally, in regard to the stars both works have notes on their

wide distribution, Bas. 1. 141 A 6 and Tim. 40 A.

From this consideration of the universe and its creation we now

pass to a few parallel statements in regard to the creatures. First,

concerning the ethical nature of the creature it is agreed by both

authors that sin did not come from the creator, for evil by the

law of opposites can not have its source in the good, Bas. 1. 37 C 4

and Tim. 29 E. But on the other hand, that sin is a growth
within the man himself is asserted by Bas. 1. 37 D 1 and Tim.

86 D.

There is also some space devoted to the consideration of the

subject of the sensations in the Timaeus, 61 D ff. Cold and heat

are discussed in 61 D, the heavy and light in 62 C, the hard and

soft in 62 C, taste in 65 C, color in 67 C, etc, and this treatment

would be an admirable source for such a summarized note as that

of Basil 1. 21 A 12, to the effect that if the world were deprived

of the sensations of the black, the cold, the heavy, the thick, and

of taste, nothing would remain. Compare here also Bas. 3. 216 C

13, and Ler/g. 961 D.

Further there are several notes on voice and hearing given by
both authors, as Bas. 1. 56 B 12 and Tim. 47 B, but in form of

expression and content the passages show very little similarity.

There is however some parallelism in the treatment of the phenom-
enon of color, as both declare that color exists as far as our precep-

tion is concerned only through the sight, Bas. 1. 81 A 1, and

Tim. 67 C.
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Again, Basil's statement in regard to tlie formation of flesh

seems to be repeated from Plato, Bas. 1. 168 A 4 : alixa 8e irajep

€49 adpKa irecpvKe fiera^dWeLV. Tim. 82 C : /caTa (f)V(rtv fyap

a-apK€<i jJLev Kal vevpa i^ aifiaro^ yiyveTai,, . . adpKe<i 8e cnrb rod

Trayevro'i, 6 irrjyvvrat 'X^copi^o/jLevov lvo)v.

Now the Timaeus says very little about the creatures other than

man but even the few statements made are found also in part in

Basil. In regard to the beast, Ba^. 1. 192 A 4 repeats in almost

the same words the description given in 3. 216 C 4ff. which is

quoted above on p. 7. Both of these references then give the

idea of the Platonic passages, Tim. 90 A and 91 E, that the

degradation of beasts is shown in the fact that their heads are

brought low and their looks are toward the earth.

The fish also receive some attention in both works as Bas. 1.

149 B 5 and Tim. 92 A, where however the resemblance is limited

to similar notes on their peculiar nature which allows breathing in

water but not in air. And finally there are similar notes declaring

that trees, plants, etc., were created to be food for men, Bas.

1. 96 C 1 and Tim. 76 E, 77 C.

In conclusion now it must be clear that in his treatment of the

creation Basil has followed very closely the outline and reasoning

of the Timaeus. From the very statement of the subject not only

are the main doctrines of Plato repeated but even at times there

appear notable parallelisms in expression which compel one to the

belief that in the preparation of these sermons Saint Basil made

free use of the Timaeus as one of his books of reference.

This dependence is shown chiefly in the first four sermons

which deal more particularly with the creation of the universe in

contrast to the formation of the creatures. In these are found the

parallel references which we have discussed, developing logically

the theory of the creation from the matter preexisting through a

preceding cause to the fact of the creation, followed by the discus-

sion of the nature of its substance and the theory of the elements.

The nature and form of the universe are then considered, presently

leading to the question of the divisions of time, and finally is

stated the theory of the formation of the creatures.

The last three homilies of Basil discuss respectively the creeping
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things, the creatures
'

of the air and creatures of the waters, the

creatures of the land. Since it has been pointed out that the

Timaeus devotes very slight attention to these subjects, it is not

surprising that we find hardly a single Platonic parallel in this

section. Basil was compelled to look to other sources and Miillen-

hoff has shown in Hermes, II, p. 252 f., that for these matters he

has drawn largely on Aristotle.

There is on the other hand one subject that occupies a large

section of the Timaeus about which Basil has practically nothing

to say. This is the subject of the formation of man, the presenta-

tion of his characteristics and his attributes. It is evident that

Basil did not intend to neglect this subject, for at the conclusion of

the ninth homily, the last one in this series of which we have any

knowledge, he says, 1. 208 A 13 : "In what then man has the

characteristics of the image of God and how he partakes of His

likeness will be told in the succeeding books by the grace of God."

That he wrote no more than nine homilies on the Hexaemeron is

attested by the Fathers, for example Cassiodorus, de instit. divin.

lit, I.^ And Socrates, IV, 26^, affirms that the work of Basil was

finished by his brother Gregory, who also in his turn asserts,

de horn, opif., p. 125 C 1 (Migne), that the reason for his work on

the formation of man was not to convict Basil of error because he

had neglected this subject in his sermons on the creation, but

rather to communicate to others the great light that he had re-

ceived from him. He completed this work immediately after the

death of Basil, see Tillemont, op. cit, IX, p. 289 f., and Vita

Basilii of the Gamier ed.''

The sermons irepl Trjt rod avOpamov KaracrK€vrj<;, (2, p. 9,

Migne), attributed by some to Basil, are considered by Tillemont,

I. c, as the work of some ancient writer who possessed something

of the style and genius of Basil, and who wrote merely for exercise

and not to impose on others or to deceive the church.

So we observe that without doubt it was the intention of Basil

'Migne, Patrolog. Lat., v. 70, p. 1110.
2

Migne, Pat. Gr., v. 67, p. 536 A 2.

•''Reprinted in Migne, St. Bas., I Preface, Chap. XLI, p. elxiii.



The Influence of Plato on Saint Basil. 35

to discuss also this subject which is so extensively treated in the

Timaeus, but for some reason he was prevented from completing

his plans. The main subject of the Timaeus then was not of pur-

pose neglected and so the lack of the presentation of this matter in

Basil can not be considered as a serious break in the parallelism

between the two works.

In his History of Classical Scholarship, p. 343, Sandys makes

the statement that "Basil in his Hexaemerou imitates Philo

Judaeus and in his turn is imitated by Ambrose." Now, in so far

as it would suggest that the degree of imitation is the same, this

note is rather inaccurate, as will be briefly indicated. The depend-

ence of Ambrose on Basil in this work is pointed out by all the

editors. For example Migne, Pref to Hex., Bas. 1. p. 1, says :

"No one, I fancy, who has read both works will deny that

Ambrose in those sermons of his has performed the office of trans-

lator and not tliat of originator. I grant to be sure that Ambrose

added something of his own, and altered and transposed, but he

did it as a free translator would." Also in the preface to the

homily on the Psalms, p. 210, he declares how "every one knows

that Ambrose, when he wrote his books on the Hexaemerou, took

:/ many thing verbatim from Basil."

The second quotation is from the preface of the Ballerini edition

of Ambrosius, (Med. 1875), where the author maintains that both

Ambrose and Basil probably drew from the lost Hexaemerou of

Origen, a deduction made from a statement of Hieronymus the

accuracy of which can not be verified. This preface also cites the

Maurini Patres as giving the opinion that while Ambrose took

very much from Basil he did not borrow servilely nor in the manner

of a translator, but frequently altered and sometimes severely criti-

cised the earlier work. This seems on the whole a very fair

statement of the matter, although it is obvious that on almost every

page Ambrose does play the part of mere translator. A single

reference showing the word for word borrowing mentioned above

may be selected from many that are readily found, Ambros. 21

and Bas. 20 C 14, where the imitation of Ambrose takes the

form of a literal translation, and the closest parallelism to Basil is

marked throughout the entire work, as is shown by ^cheukl, ed. of
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St. Ambrose, Coiy. Scrip. Eccles. Lai., v. 32, 1897, who in his

footnotes to the Exameron refers to Basil no less than 353

times.

Matters are quite different however when we come to the con-

sideration of the relation of Basil to Philo. Siegfried, in his

Philo von Alexandria, (Jena, 1875), devotes a chapter to the sub-

ject of Philo's influence on the Greek church Fathers but mentions

Basil only once incidentally on page 369. Cohn, in the proleg.

to the Cohn-Wendland ed. of Philo, p. LX f., discusses the authors

who have borrowed from Philo, referring to Eusebius, Ambrosius

and others, but not even suggesting the name of Basil. In his

notes, however, to Philo's de opificio viundi, he cites a single

parallelism where the same phrase appears in both works, Philo,

de op. mun. 149, and Bas. Hex. IV, p. 80 B I. Philo in his

treatise draws freely from the Timaeus, in fact Philo is saturated

with Plato as the ancients testify, t) TlXdrwv (^Ckatvii^et rj ^l\(ov

irXarcovi^ei, a phrase which the later writers seem not to tire of

repeating.^ Now, as Basil uses the same source it is natural to

expect similarity in some cases, but the differences are more

marked than the resemblances. So, for the sake of example, Basil

following Plato, enlarges on the theory of the elements which is

not discussed by Philo in this treatise. Philo again gives an

elaborate treatment of the significations of various numbers, devot-

ing fourteen chapters to the number 7, XXX-XLIII, a subject

which is not mentioned by Basil. And further Basil does not

enter into the question why man was created last, Philo, XXV-
XXIX, etc. Also in some cases Basil's statements seem to cor-

rect those of Philo, as where Philo remarks, ch. XXIV and

XXIX, that the earth was called invisible because it was a model

perceptible only by the intellect, and incorporeal ;
but Basil, 29

B 8, says that it was invisible either because there was no man to

see it or because it was covered by water.

Although these instances might be multiplied almost indefi-

nitely, enough has been presented perhaps to prove that while Basil

was without doubt acquainted with Philo, his reference in Epis.

• See Testimonia de Philone in Proleg. of Cohn-Wendland ed.
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190* attesting that, his Hexaemeron can by no means be called

an imitation in the sense that Ambrose is an imitator of Basil.

Basil plainly went back to the source of Philo and abstracted

material for his sermons at first hand.

Influence of Plato on Basil in Language.

This chapter will treat of those notable similarities in expres-

sion which point to a direct borrowing from Plato. Much allow-

ance has been made for commonplace words and for such combina-

tions in expression as might suggest themselves to any writer.

The attempt will be made to present here only those phrases that

show by use of a particular word or an unusual combination signs

of immediate Platonic influence.

Direct Quotation.

The first section of this chapter will deal with those cases in

which Basil quotes Plato directly or makes reference to him by
name.

Bas. 3. 576 A 9 : oSto? iariv 6 ea'^^ara tt}? aSiKLai; 6po<;, et

TL Sel HXdrcovt TreCdeaOai, to SokcIv SiKatov elvai ^rj ovra.

Rpb. 361 A : ia')(dTT] yap dhiKia hoKelv Sikulov elvai fir) ovra.

This same idea is also expressed in Gorg. 527 B.

The second reference is Bas. 3. 584 B 3 : toctovtov avdeKreov

avTOV ocrov, (prjal TlXdrcov, virrjpeaiav (^tXocroi^ia, KTCOfxevov.

Bpb. 498 B : T(ov crcofjbdrcov . . . ev /xdXa eirtfiekeladaL, vTrripea-iav

<f)cXoao(f)ia KTcofievov^.

These two quotations are from the oration to youths on the

study of Greek and both are surrounded by quotations and remi-

niscences from Plato. Indeed it is not easy to understand why
in these places Plato is mentioned by name while further on in

the same work, p. 585 D 5 (cited on page 49), another extract is

taken verbatim from the Republic but no mention is made of

1

Migne 4. 700 C 1. cited by Colin, proleg. CIV.
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Plato and no hint is given that a quotation is being presented.

This manner of giving a quotation, however, or presenting a

reminiscence without indicating the source, is quite characteristic

of Basil, and France, op. cit, p. 71, points out that this is also

the rule in Julian.

The third and last direct quotation from Plato is found in

Basil's Epistles, 4. 236 A 3 : /cat Trj<; irepl Xoyov; anrovS^'i ovBev

v(f)iecrai,
• aWa to tou Tl\dra>vo<;

,
iv ^(eLfiwvL koI <^dXr] Trpayfidrcov,

olov VTTO
Tei')(eL TLvl Kparepo) a7roard<;, ovBevo'i dopvBov ttjv ^v')(rjv

avaTTi/XTrXaaai.

lipb. 496 D : ravra Trdvra XoyKT/jia) Xa^cov rjcrv^iav e'^^cov
Kol

TO, avTOv TvpdTTcov, olov iv
')(€LixoiVL KovLopTOv Koi ^dXr]<; inro

7rvevfiaro<; (pepofxevov inro refx^iov diroard';, opcov rois dXXov<;

KaTaTn/jLirXafxevovi dvofiia<i dyaTrd.

This is a good example of the way in which Basil borrows from

Plato, not giving the passage exactly, but as if quoting from

memory he interweaves his own words with those of Plato. In

the other cases then when the name of Plato is not mentioned we

should not require an absolute identity of phraseology before

accepting a passage as a quotation or reminiscence.

Now these three are the only direct assigned quotations from

Plato in the 1 543 pages of Basil (Migne). This is a remarkably
small proportion compared with the practice of the other Fathers,

Justin Martyr for instance shows 37 direct quotations in 286 Migne

pages; Julian, Basil's contemporary, gives 51 in 612 Teubner

pages,
^ and with very few exceptions the Fathers all cite Plato

frequently.

In addition to these direct quotations Plato is referred to by
name several times in Basil. Once in the same homily on educa-

tion, 3. 584 C 7, reference is made to Plato's selection of an

unhealthy spot for the Academy in order to mortify the flesh.

Then in the Epistles tliere are two passages that have to do with

the style of Plato, 4. 1092 C 10 : ravr-qv ex^i ri-jv crr^p-acriav rj

Xe'^i?, 7]v e/c Ta)v TlXdTQ)vo<t dSvTOiv
r) ao<^LaTLKrj aov tj/jlIv Tvpo-

ex'^i'Pi-o'aro,
and most important of all as definitely stating Basil's

» See Schwarz, Plulol. 51, 1892, p. 642 f.
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admiration for Plato is a section from 4. 572 C 8, where he says

that Aristotle and Theophrastus when they had something to dis-

cuss went straight at the subject matter, as they were aware how

far they fell short of the grace of Plato. " But Plato through the

power of his language both discussed philosophy and at the same

time satirized his characters as in comedy, attacking the boldness

and impudence of Thrasymachus, the fickleness and vanity of

Hippias, and the boastfulness and pompousness of Protagoras."

Basil continues with a reference to the arrangement in the Laws,

and so, besides attesting his high regard for Plato, this passage

shows too his thorough knowledge of Plato's works and from this

point of view its importance can not be too much emphasized.

Comparison and Metaphor.

Saint Basil, like all writers of sermons, continually has need of

illustrations to clarify, explain and enlarge topics presented and

therefore his works abound in comparison and metaphor. There

is hardly a page but can show more than one, and many phases

of life and varied spheres of knowledge are drawn upon for

their composition. It is beyond question that Basil must have

taken manv of these from the classical works that he read, from

Plato as well as from others, but there is no doubt also that many
were suggested to him from his own knowledge and experience of

life. The line of demarcation is often impossible to draw. For

instance in the case of the figures bearing on the subject of physi-

cians or medicine which Basil uses so frequently, it is impossible

to imagine that he has in mind Plato's numerous figures on the

same subject. They are commonplace figures that would occur to

any writer in any language. But often the use of a word or

phrase, or the similarity of context enables us to assert with con-

siderable certainty an instance of borrowing, and this is the method

that we shall aim to pursue in the examples to be presented in

this section.

In the small number of examples no classification has been pos-

sible and they will be cited as a rule in the order in wliich they

occur in the works of Basil.
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Bas. 1. 116 D 1 : 6)9 yap ol arpo/SLXoc eK tt]^ tt/jcott;"? avrol<i

iv8o6€Lar)<; TrXrjy)]^ ra? i(^e^r}<; iroLOvvTat irepLaTpo^d^, orav

TTij^avre; to Kevrpov iv eavrol^ irepK^epcovrai.

Rph. 436 D : o)? oX <ye uTpo^iXoi 6\oi kcrraai re a/xa Kal

KLVOvvrat, orav iv tw avrai irij^avTe'; to Kevrpov 7repL<f)epa>VTat.

The context in these two passages is quite different. Basil uses

the comparison of the top to ilkistrate the statement that every-

thing in nature succeeds in order from the first beginning, while

Socrates suggests his comparison in support of the thesis that the

same thing can stand still and be in motion at the same time. In

each quotation the clause immediately following the word

o-T/3o'/3tXoi infers the purpose of the comparison.

The word arp6/3t\o<; in the meaning
'

top
'

is very rare. In

addition to these examples in the Republic and Basil but one

other is cited in the Thesaurus, Plutarch Lysand. 12, where the

use is quite different. Aristophanes uses the word ^e'/x^t^, Aves

1461
;
Homer gives arpofi^o';, II. 14. 413, as does Lucian also,

As. 42 : Traiovacv adpoa rrj %efpi', coa-re [le inro t^9 TrXrjyTjf Sxrirep

arpofi/Sov i^a7rivr]<i crrpe^eaOaL. While the word for 'top' in any
form is not one that we should expect to find very often in the

literature, the fact that Basil uses the same word as Plato is signifi-

cant. INIoreover the word (Trpe^ea-Oai as used by Lucian seems

very much more natural in connection with tops than 7repi(f)epeadaL,

and the use of the latter by Basil is an additional sign that the

phrase is borrowed. But the last clause beyond any question of

doubt puts the Platonic stamp on Basil's phrase. In the words

orav TTij^avre^ ro Kevrpov iv eavroU 7repi(f)epa>irraL Basil has

repeated with really no change the language of Plato.

The next references use for comparison the brightness of the

sun, of which Basil says, 1. 516 A 14, . . . <^av6rarov elvai rS)v

Kar ovpavov aarepoov rov tjXlov, which has its parallel in Theaet.

208 D, T]\io<;, . . . ort ro Xapurporarov eart rcov Kara rov ovpavov

lovroiv rrepl yrjv. Basil employs the comparison of that which is

perfectly plain and obvious to all, while in the Theaetetus it is

introduced as an illustration of a kind of definition that defines by

giving a peculiar characteristic of an object which distinguishes it

from all others. The description of the sun however is so similar
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in each case as to suggest the possibility of the phrase being bor-

rowed.

£a^. 3. 164 B 1 : ouSet? adv/jLcov aTet^avovrat
'

ovhe\<i crrvyvd^cov

rpoiraiov LaTTjcn. Compare also 440 B 8.

Critias 108 C: aXXa jap a6v/j,ovvTe<i avhpe<i ovTrco rpoTraiov

ecnrjaav.

This is a proverbial expression cited in Leutsch and Schneide-

win, Paroem. Gr. I 382 as given by Suidas from the Critias.

Basil is plainly repeating the identical phrase, and though it is

possible that the proverb may have been well-known, from the

fact that it is not cited elsewhere for the literature in this exact

form, it would seem probable that Basil is consciously borrowing
from Plato.

Basil refers several times to the legend of the punishment of

the Danaids, in 3. 184 A 2 and again in 545 C 2, and finally in

581 A 13 : roiv ev "AlSov KoXa^o/xevcov ovSev '7rda')(ovT€<i

aveKTorepov, are'x^vM'i et? irvp ^aivovT€<i, Kal koctkivq) (f)epovTe<i iiScop

Kol ei<i rerpripLevov avrXovvre^ irCOov.

Gorg. 493 B : roiv ev "AiSou . . . ovroc aOXicoTaroi av elev ol

afivrjToi, Kal (f>opolev el<i rov TeTprjfievov ttCOov vhatp erepo) roLovrca

TeTpr]fi€vq) koctkCvu). Cp. also Rpb. 363 D.

From these repetitions it would seem that Basil was much

impressed by this stoiy of the fate of the daughters of Danaus.

With his third reference beside the quotation from the Gorgias
the parallelisms in language indicate beyond doubt his indebted-

ness to Plato. Both, it is to be observed, first refer to the severity

of the punishment, after w^hich they mention the carrying of the

water in a sieve and the cask with holes that is to receive it. There

are many references to this legend in the literature but in all the

phraseology is quite different. One that is most similar may be

cited for the purpose of comparison, Lucian, Tim. 18 : ware e?

rov Tcov AavatScov irCdov vhpo^oprjaeLv p,oi SokS Kal /xaTTjv

eTravTXrjaeiv, but here the mention of the daughters by name and

the omission of the circumstances of the sieve and of the descrip-

tion of the jar as T€Tpr]fji,evo<; present an independent phrase that

could not be associated with that of Plato. On the other hand
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the language and arrangement of Basil are so similar as to forbid

the thought that the resemblance is the result of chance.

Sas. 3. 212 B 12 : tcSv ovtcov Trjv ^xktlv XoyiafMU) Kadopa^.

(TO(f)ia<; hpeirr) Kapirdv rjhLarov.

lb. 4 72 A 7 : el 8e tl<; yeXa, ^Xeircov rrjv Trepl ra? avWa^a<;

Tjfiwv aBoXecT'x^iav, avTo<; fiev tcrrco avcocfieXr] Kapirov tov yeXa>TO<i

Spe7r6fX€vo<;.

Rpb. 457 B : he yeXoov avrjp eirl yvfivalf yvvai^l tov

^eXricTTOv eveKa yvfiva^o/jLevai^ areXrj tov yeXoiov [(To^ia<f\ hpeircov

KapiTOv ov8ev ol8ev.

Stobaeus, Flor. Ill, p. 103 (Teub.), cites the phrase uTeXr]

o-o(f)ia<i Kapirdv Speireiv as a quotation from Pindar, and it is given

by Boeckh in Frag. 227, and among the Pindaric a7ro(f>0e'y/xaTa

with the note, eoque alludlt Plato Rep. p. 457 B ubi delendum

esse a-o(f)ia<; scite notat Schneiderus.^ Adam, in his Edition of

the Republic, note ad locum follows Schneider in regarding <TO^Ca<i

in this passage as a gloss and excluding it from the text. He

points out that Pindar refers to the ao<^ia of the physiologists as

aTeXrj<i, i. e. "no real <TO(j}ia at all. More suo Plato adapts the

Pindaric fragment to his own purpose. He attacks comedy and

replaces Pindar's ao<\)La<i by the words tov yeXoiov. The humour

of his adversary is UTeXe;—no real humour at all." See also

Adam, Rpb. appendix III to book V.

Basil shows in the first passage quoted that he knows the origi-

nal form of the sentence, but later when he comes to adapt it we

find it changed even as Plato changed it. Indeed, the use of the

phrase in the second passage cited is identical with that of Plato

except that the humor of the mocker is avco^eXe;. The parallel-

ism of the two passages is perfect and the phraseology of Basil,

that is the omission of (ro<})ia<; and the substitution of tov yeXcoTot

therefor, supports the reading and interpretation of Adam for the

reference in the Republic and helps to confute the view of Stall-

baum that the tov yeXoiov is the gloss that crept into the text.

Bos. 3. 220 D 5 : ol /mtj e(f>iKvovfievoL tj}? fieyaXovoia^ tov

' This view, however, retracted by S. in ed. Plat, note ad loc. ( Leip. 1831).
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vofioOerov, irepl yrjv koX adpKa^, w? irepl reXfia aK(a\r]K6<;,

t\.v<T7r(o/xevot ev roi^ tov aoifxaro^ TrdOecrc.

Phaed. 109 B : ^y/tta? . . wairep Trepl reXfia fivpfirjKa^ tj

^aTpd')(ov<i Trepl ttjv OdXarrav ocKOvvra^.

This passage of the Phaedo is the sole place cited in the litera-

ture where this comparison is found. The thought and expression

in Basil are very similar. What differences there are seem to

strengthen the view that Basil is borrowing. In fact this sentence

when placed beside that of the Phaedo shows rather a crude con-

nection between assertion and comparison which makes the com-

parison appear not entirely naturah In Plato the antithetical

relations are obvious. We in our insignificance live round the

sea, the Mediterranean, as ants and frogs round a marsh. This

permits also a proportionate arrangement, as we are in proportion

to the ants or frogs so is the sea to a marsh. The quotation from

Basil compares passionate men crawling round the earth to worms

crawling round a marsh. The relations plainly are not as fit as

is the case in the Platonic passage. It is easy to assume that

Basil has worked over a borrowed phrase to suit the exigencies of

a slightly different connection. The changes are not difficult.

Basil was an inlander preaching to inlanders, the phrase irepl ttjv

OdXarrav was too restricted, hence the irepl yrjv. The verb must

then of necessity be altered and IXvairda-dat, was selected perhaps

to increase the obloquy. o-KOiXr)^ is the crawling creature requir-

ed by the new verb, and aKcoXr]^ is not a far call from fxvp/xr]^.

While this analysis may be rather fanciful, for the general

reasons stated it seems not unjustifiable to count the phrase of

Basil as an echo of the comparison of the Phaedo.

Next there are a number of comparisons which have to do with

the eyes, among which particularly to be noted are Bas. 4. 128 A
2 and Ppb. 516 A which show the greatest resemblances. Here

the first clause of Basil corresponds to the first clause of the pass-

age from the Republic, each stating that eyes accustomed to dark-

ness when brought suddenly to the light are blinded and can not

see actualities. Therefore, to note the parallelism in the second

clauses, they must look first at the shadows of objects, then at

the reflections in water, and finally at the objects themselves.
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Both this citation and Bas. 3. 236 B 3 clearly suggest that Basil

is drawing from the famous cave simile of the Republic.

Basil frequently makes use of the figure of the steersman in

comparison and metaphor, as in 3. 256 C 12, and 421 C 1, which

particularly show Platonic influence when placed beside Republic

488 C, and D. The first passage in each case refers to the steers-

man's neglect of his duties and the second details some of those

duties. Both of the sections of Plato are from the famous com-

parison at the beginning of the sixth book of the Republic, to

which as Jowett points out, in note to 488 A, Plato returns as to

a familiar image in Polit. 297 E. In this latter place it is to be

noted that Plato couples in his comparison the steersman and the

physician, rbv yevvalov Kv^epv^rrjv Kal rou . . . larpov ... So it

may be an additional sign of reminiscence from Plato when Basil

in the first passage cited, 3. 256 C 10, says, ovre yap larpov

eiraivw, . . . ovTe Kv^epvrjrrjv . . .

We next come to a pair of comparisons which centre round the

dog. The first one, which is used in Bas. 3. 365 C 1 and Rpb.

375 E, has already been discussed on p. 14. This comparison

introduces the dog mild to its friend and fierce toward its foe in

each case as an illustration of the benefit of anger under certain

circumstances. Plato's statement is, afia'xpv re Kal clvUt^tov 6vfj.6<;,

lb. B, and therefore it should be an attribute of the character of

the (f)v\a^. Basil, lb. B. 3, compares proper anger to the soldier

who bears aid always at the necessary points, and then summing

up with the words /jLoXiara 'x^p-qatfMO'i
6 6v/jL6<i he introduces the

comparison of the dog. This similarity of the setting, added to

the resemblances of expression indicated before on the page cited,

is strong proof that this section of the Republic has here been

Basil's model.

The dog again figures in Bas. 3. 369 A 1 : Kal iroiel'; to tmv

Kvvcov, at T0U9 Xidovi SaKvovai, rov ^dXkovro^ ov irpoaaTrrop.evoL.

Rpb. 469 D : oXei n Sidcjiopov Spav row rovro Troiovvra'; roiv

KVVCOV, at TOt? \i6oL<i oU av fiXrjdoicn '^aXeTraivovcn, rov ySaXXoi/ro?

ou;;^ airroiMevai ;

This is another example where a comparison has been borrowed

by Basil and poorly fitted to his context. The comparison itself
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in each case is obviously identical. Plato compares those who

rob the corpses of their enemies to dogs who attack the stones with

which they are struck instead of those throwing the stones. The

comparison is perfectly fit, the dead thing is assaulted after its

power has gone from it. Basil, however, makes use of the com-

parison to illustrate the folly of getting angry at a different person

from him who has provoked you. The whole point of the

comparison is thus lost, all that remains being the fact that

the anger is directed toward the wrong object.

The form /3a\Xoz/To? La this passage of the Republic is the

reading of Adam, who selects it in opposition to the second aorist,

jSoKovTO';, of the other editors, because the latter is found in one

MS. only (A), because Aristotle uses jBdWovTO'i and not /SaXovro^

when he quotes the sentence in Rhet. 3. 4 as a typical example of

simile, and because the "present is more picturesque and true to

nature." We observe then that the form of the expression in

Basil again supports the reading and interpretation of Adam in

refutation of the commonly accepted view.

There are several references in Basil which illustrate the thesis

that the inborn evil in each thing destroys it, so in 3. 373 A 1

envy destroys the soul as rust does iron, and shortly afterward in

380 A 13 it is declared that envy is the disease of friendship as

mildew is of wheat. This again is repeated in 4. 1005 C 3,

Sxnrep rj ipvai^rj rod crirov ecrrl (f)Oopa ev avrw jLVOfMevr) tw aiT(p,

oijTco Kol
77
KoXaKeia rrjv (^iKiav viroSvo/xevr], XvfiTj icrTl r?}? <j)i\ia<i.

All of these are to be considered in connection with Rpb.
608 E where Plato states that each thing has its own proper

disease as ctlto) ipvai^rjv, arjireSova re ^v\oi<;, 'x^oXko) Be kol

auhripw lov.

The first two passages of Basil occurring one immediately after

the other in the same general sense with each other and with the

Platonic usage, suggest that Basil must have had the phraseology

of this reference of the Republic vividly in mind when he wrote

this homily, and thought this sentence of Plato capable of being

split so as to provide him not with one only but with two com-

parisons. The third quotation from Basil again shows the simile

fj ipvai/BT) Tov (xirov. Now this simile is not so common in the
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language that we should expect it to appear iu Basil even thus

much. The Thesaurus, s. v. ipvai^r), gives but one reference to

where it is found, the passage of the Republic cited above. In

addition to this the similar connection in thought helps to convince

us that Basil is using a borrowed phrase. Plato states that every-

thing has its natural disease, wheat has mildew, iron has rust, etc.

Similarly in Basil envy is the proper disease of friendship as

mildew is of wheat, and again even as mildew of wheat so fawn-

ing is the disease, destruction of friendship.

There are several comparisons now that have to do with the

ship and the sea. Bas. 3. 421 B 13 : wcnrep rt ttXoIov avep/JLaTicrrov

virb T(t>v ael Trpoa-inirTovTwv Trepicj^epofxevd. Compare also lb.

577 C 8.

Theaet. 144 A : Kal aTTOVTe<i (j)epovTac wairep ra avepfidrta-Ta

TrXola.

In addition to the identity of phrase iu the reference from

Basil and that from the Theaetetus there is also a marked simi-

larity of context. Both employ the comparison as an illustration

of those who are under the influence of passion. Basil, immedi-

ately preceding the quotation given above, exhorts his hearer not

to permit the storm of wrath to overthrow him, and the comparison

in Plato is made directly with those clever men of retentive memory
who for the most part are prone to anger. This then seems to be

another example of a borrowed simile.

In the same sphere of the sea may be cited Bas. 3. 436 A 8 :

riSovT] dyKiarpov icrri rov SLa^oXou.

lb. 964 B 5 : r)8ovr) yap icrrt ro p,eya rov kukov SeXeap.

Tim. 69 D : ... rjSoprjv, fieyia-Tov KaKOv SeXeap.

The first of these fish metaphors, where pleasure is the hook,

suggests that Basil here may have had the Platonic statement in

mind. The second reference from Basil is merely a repetition

of the phrase of the Timaeus, which is the only example of this

metaphor cited in the TlieMiurus. As is pointed out in the com-

mentaries Plato is praised for it by Cicero, Cato Mai. 13, divine

enim Plato escam malorum appellat voluptatem, quod ea videlicet

homines oapiantur ut pisces.

We return again to the thought of the boat and note that Basil
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in 3. 565 A 14 urges us not to be led of others mairep ttXolov to,

TTTjSdXLa tt)? 8tavoLa<; vjioiv 7rapaS6vTa<;, beside which is to be

mentioned Clit. 408 A : ... SovXo) dfMetvov rj eXevdepw Bidyecv tw

TOLOVTO) TOP l3iov ecTTiv dpa, KaOdirep irXoiov irapahovrt rd TrrjSdXia

T7]<; 8LavoLa<; dXXo).

But two occurrences of this simile are cited, the reference given

from Plato and the same phrase borrowed by Themistius, Orai.

321 B, who quotes the entire sentence from the Clitopho beginning

with the word BovXo). Though Basil has abstracted in phraseology

no more than the simile itself, the connection is similar in that it

is used as an illustration of one who is under the guidance of

another. The resemblance in the context then, the identity

of phrase, and if that is not sufficient the repetition of the figura-

tive use of TTTjSdXLa, all combine to affijrd unquestionable proof of

the relationship of the two passages.

We pass now to an elaborate simile of dyers and dyeing which

is introduced in each case for the purpose of illustrating the

importance of preliminary education, Bas. 3. 568 A 9 If. and

Rpb. 429 D f. Basil declares in exhorting the Christian youths

that all that we do is in preparation for the future life and this

end we must prosecute with might and main. The scriptures are

our guide thither but often we are unable to understand them on

account of immaturity, and therefore we must acquire preliminary

training by study of the poets, historians and orators, just as

dyers prepare the cloth before they dye.

The context of the Republic here is concerned with the dis-

cussion of courage which Plato defines as the salvation of the

opinion concerning the things to be feared and their character,

begotten by law through education. As therefore cloth must be

prepared to take a good dye, so the soldier to attain to courage

must receive a thorough preliminary education.

In form of expression the simile itself in each case is practically

the same if allowance is made for a certain interchange of words,

which makes it appear indeed as if Basil were deliberately alter-

ing a borrowed passage to make it more his own. So Basil says,

ol SevcTOTroLol irapacrKevdaavTe'i irporepov depaireLai'; ricriv, o rt

TTOT dv 17 TO he^ojxevov ttjv ^a(J3'qv, ovtco to dvdo<; iTrdyovatv, beside
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the Platonic phrase, at ^a^eh .... trpoTrapaa-Kevd^ovcnv ....

6epa7rev(Tavre<i ,
oiru)^ Several 6 tl ^dXiara to dvdo^, koI ovtq) 8rj

^diTTovcn. B€vao7rot6<i in the meaning of ySa^eu? is cited by
Suidas and Hesychius, but no example of such use from the

literature is given in the lexicons. Bliimner, Tech. u. Teimi. 1.

217, 6, says: "das eigentlich von der Farbe gebrauchte Wort

SevcroTTOLO'; findet sich fiir Fiirber gebraucht." In support of this

statement he cites only three lexical notes, from Moeris, Suidas

and Harpocration's lexicon of the Attic Orators. Harpocration's

note does not seem to bear on the point, however, and the others

simply mention the fact. Plato in this passage cited above uses

the word twice, first in 429 E 1 with the meaning
'

deeply-dyed'
and hence ' indelible

;

' but on its second appearance the word

shows a metaphorical use of this meaning in 430 A 4, 8evao7roLo<;

avTOiv
r] 86^a yiyvoLTO kol irepl heivfav Kal irepl TOiv dWatv, which

has its parallel in the similar metaphorical use by Basil of

aveK7r\vTo<; in the clause {loc. cit.^, fieWei aveKirXvro'i rjfilv ....

97
Tov Kokov Trapap,evetv ho^a. aveK7r\vT0<i too is simply the nega-

tive of the Platonic eKrrXvro^ in 429 E 6.

It is almost unnecessary to add a note on the identity of Basil's

7rapa(TK€vdcravTe<i irporepov 6epa'rreiaL<i tlctIp with the Platonic

TrpoTrapaaKevd^ovcrLv 6epa7revcravr€<i ,
of Se^eaOai rrjv ^a(^rjv with

Se^eadai to dv0o<;. Plato also says Se^ea-dai axrirep ^a^r)v in 430

A 3. Attention is finally called to the interchange in Basil's

he^ecrOai T-qv /3a(f)i]u, ovto) to dv6o<; iirdyova-iv and Plato's he^eadai

TO dv6o<;, Koi ovtco St) ^dirTOVcri.

From these various considerations then, from the similarity in

form and expression of the comparisons and from their similar

relations to their respective contexts it seems without doubt that

this is another instance where Basil has drawn extensively from

Plato. A. Jahn, Neue Jahrb. 49, p. 397, agrees to this identifi-

cation and mentions several editors who accept and make comment

on it.

Bas. 3. 581 C 13 : yu.^ Sta tS>v cjtcov 8i€(f)6apfX€'vriv iie\u>8iav

t5>v
\jrv')(^(op KUTa'X^eiv.

Rph. 411 A : KUTW^^eiv t?)? '^^X^'* ^^^ "^^^ mtcov, coairep 8ia

Xd>vr)<i, . . , Ta<i apjiovCa'i.



The Influence of Plato on Saint Basil. 49

Hiller in the Neue Jahrb. 109, p. 174, maintains that this

passage of Plato and particularly the comparison of the ears to a

funnel must have had a common source with Aristoph., Thesm.

18, a/coT] Se ^odvrjv wra hLererprjvaro. This source he suggests

was an early philosopher, and consequently the phrase in Plato is

a simple reminiscence. Now, although Basil does not mention

the funnel the rest of the clause is so similar as to convince us

that in its turn this is a reminiscence from Plato. In fact there

can be little doubt about the identification since Basil uses this

metaphor in the midst of a section where he draws largely from

this identical portion of the Republic, see below.

Bas. 3. 584 C 1 : wcnrep 'qvio')(ov vtto Svarjvioyv 'ittttcov v^pec

<f)€poijL€V(ov 7rapaavp6fjL€vov dyeadai.

Phaedr. 254 E : o S'
'f)vio')(p<i

.... rov v^piarov lttttov ck roiv

ohovTOtv .... (TTrdaa'i top ^aXivov, rrjv KaKrjjopov <y\o)TTav ....

In Basil the connection of thought is that as the charioteer is

disregarded by his frenzied steeds so is the mind disregarded in

the ascendancy of the passions. This is the exact point in the

elaborate comparison of the Phaedrus, 253 D if., of the charioteer

and his two horses, on which Thompson, ed. of Phaedrus, p. 45

(note to 246 A), remarks : "All commentators, ancient and modern,

have recognized in the charioteer and his pair of steeds the well-

known triple division of the soul into the reasoning, the passionate,

and the appetent principles (XoryiaTiKov, 6v/jlik6v, iirLdvfjirjTLKov)

which lies at the root of Plato's ethical doctrine."

The brief simile of Basil then with the warning against allow-

ing the rational principle to be overcome by the other two seems

to have been taken from the Phaedrus, and Waudinger here,

op. cit, p. 46, n,, refers very properly to that comparison.

The last example to be presented in this chapter has to do with

the fox of Archilochus to which reference has already been made

on p. 20. Basil says in 3. 585 D 6 : tt}? 'Ap^t^ox^^ aXcoTre/co?

TO KepSaXeov re Kol ttolkCXov ^rfXcoa-ofiev
—and again in 588 B 4 :

aKia<ypa(f)Lav rivd r?)? aperrj'i .... Trepcypa^lrco/xeOa.

Rpb. 365 C : irpoOvpa fiev koI
crxfjfxa

kvkXo) irepX ep^avTov



50 The Influence of Phio on Saint Basil.

(TKLaypa(piav aperrj^ TrepiypaTrreov, rrjv 8e tov o"0(^<i)TaTOi/'Ap%tXo'^ou

aXoiireKa kXicreov i^oTvccrOev KephaXiav Kal ttolklXijv.

Obviously Basil is giving a quotation word for word from Plato

and it is interesting to note how he divides the passage of

Plato into two phrases which are separated in his work by several

pages. He probably had read the whole general section of the

Republic bearing on this subject in preparation for his own treat-

ment, as is shown above on the page cited. Such a striking

comparison would remain vividly in his mind and he simply uses

it again as he sees fit.

There are many other comparisons and metaphors which show

more or less resemblance between Basil and Plato, but those cited

here have been selected as among the most important and they

are sufficient to prove the contention of this chapter that in this

department also Basil is heavily indebted to Plato.

Grammatical Statements.

In this section will be presented a small number of passages

relating to the grammatical structure of the sentence, in which the

language of Basil bears a close resemblance to that of Plato.

First, both authors similarly emphasize the importance of master-

ing the elements before proceeding to anything more advanced.

The letters must be learned before the syllables can be understood

and the syllables lead up to the X0709, Bas. 4. 69 C 3 and Thead.

203 A. Then comes the definition of the \0709 as that which is

composed of a-v\\a/3al Koi X.e|eti?, Bas. 4. 69 B 10, and this is

practically the same as that given in Orat. 424 E, for though it

is true that the Cratylus gives the complete course, letters, sylla-

bles, words and sentence, while Basil mentions only syllables and

words, Xe'^i? in this usage apparently including ovojxa and prj/xa,

as parts of the sentence, yet immediately afterwards as cited above

in 69 C 3 he points out the necessity of the letters preceding the

syllables and so they too must be assumed in their place in his

analysis of the sentence.

Next there is to be noted a similarity in the definition of ovofia

which Basil gives in 1. 681 C 10 : tmv yap ovcnwv crrjfxavTLKa ra
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ovofiaTa, ovK avra ovaia, which is to be placed beside the Crat.

388 C : ovofjia apa StSaafcaXiKov rC iariv opyavov Kal BiaKpiTLKOv

Trj<; ovaiaf. Now the fact that in Basil at the beginning of the

second page following there appears a further parallelism to this

section of the Cratylus is additional proof of borrowing, Bos. 1.

685 A 7 and Orat. 385 E, where the similarity of expression and

context is noticeable. The passage of the Cratylus is an elaborate

treatise on names and their relations to objects, things, and it is

the Trpdy/iara that have jSe^atov ovatav. So Basil in discussing

the Trinity says in the place cited, to, Trpdy/xara tcov dvo/xdrcov

la')(yp6repa, ktX. Thus throughout this section Basil seems clearly

to be indebted to Plato.

Finally there is given in each work a division of \6yo^ into

three forms, Ba,s. 3. 477 A 2 f and Theaet. 206 C f The first

division of Basil is exactly the same as the first division of the

Theaetetus, that is the description of X0709 as the expression of

thought in speech. The second division of Plato has to do with

analysis or as it is expressed, the passage to the whole through the

elements. Basil's statement of his second category is quite diiferent

from this but in his elaboration of the subject he has considerable

to say about the \0709 representing complete thought, Bas. 477

B 15 f. There is no resemblance between the two works in the

statements on the third division of Xo'709, but this circumstance

does not destroy the general parallelism of the two passages

which has been indicated.

Literary Allusions.

There are to be considered under this heading a few quotations

and literary allusions given both by Basil and Plato, preceded by
the citation of some parallel notes concerning the poets.

Basil, in his address to Christian youths on education, devotes

one of his early chapters to the consideration of the merits and

demerits of the poets, basing his remarks on the discussion of the

matter by Plato in the Republic 376 E ff". as is noted by Padelford,

op. cit., p. 104, n. 5. Some of these parallelisms will be indicated.

In the first place there are preliminary statements^ Bas. 3. 568
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C 10 and Rpb. 377 C, in regard to the different kinds of poets

and the decision on what of their works are to be accepted and

what rejected, which are very similar, and especially to be noted

is the description of the poet as TravroSairo'; in Basil which is to

be compared with Rpb. 398 A where it is stated that the poet has

the power of becoming TravroBairo'; vtto croc^ia?. Further on in

569 A 4 Basil says that we should not commend the poets who

represent the gods as scoffers or railers, or in love or intoxicated,

nor yet when they define happiness as coincident with the loaded

table and with ribald song. Tliis is a condensation of a large

section of the Republic in the closing chapters of the second and

the opening chapters of the third book, where many illustrations,

chiefly from Homer, are presented. Some particularly significant

passages may be mentioned. Rpb. 379 E shows the same form

of expression as that used by Basil,
' we shall not commend the

breaking of oaths,' etc. And in regard to the railing and scoffing

mentioned by Basil reference should be made to Z?p6. 389 E. f.

where Plato cites among other examples II. 1. 225, olvo^ape;,

Kvv6<i ofMfiaT e^ov, Kpahirjv 8' iXd<f)Oio, and to Rpb. 388 E f.

with the quotation from //. 1. 599, aa-^eaTO^ 8' ap ivtopro yeXo)';

fxaKapecrai deolcnv,
|

&)? Xhov "Hcfjata-Tov Sta Scofiara TronrvvovTa.

Finally the last part of Basil's statement about happiness and

its connection with the loaded table seems to have its source in

Rpb. 390 A which criticises the remark of the wisest man,

Odysseus, when he says that it seems to him most beautiful when

tables are full to overflowing with flesh, Od. 9. 8.

Basil passes next to the family quarrels of the gods, 3. 569 A
11, "among them brother fights against brother, the parent

against his children and the children against their parents." On
this subject too there is an extensive treatment in the same section

of the Republic 377 E ff, where many concrete examples are given.

The last count of Basil's indictment against the poets has

reference to those who describe the loves and adulteries of the gods,

especially of Zeus the chief of the gods. This bears a close

relationship to Rpb. 390 B f. where it is agreed that it is not

proper to listen to a poet describing, for example, Zeus who forgets
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all things in his passion for Hera, II. 14. 312 ff., or the illicit

love of Ares and Aphrodite, Od. 8. 266 ff.

Thus in this whole discussion then, although the treatment of

Basil is very much condensed and all citation of examples from

the poets has been omitted, it is clear that his source is the elabo-

rate presentation of Plato.

jBos. 3. 292 A 10 : Kal rrj fiev yXcoaar} i^ofjiwaai, vtto 8e

TY}<i x^'-P^'* ^f-^^^JXV' Also 501 D 6, and particularly 576 A 7 :

aXX'
77 >y\SiTTa fJL€v oficofiOKev, rj he ^prjv av(o/jLOTO<i, kut "EuptTTiSrjv

ipel.

Theaet. 154 D, and particularly Conv. 199 A: r/ jXcoTra ovv

VTreV^ero, rj
8e

(ftprjv ov.

All these quotations are clearly variations of Euripides, Hippol.

612, ^ 7XWTT
'

6/x(ofxox, V ^^
(f^P'Tjv av(ofioTO<;. Hug, commentary

on Conviv. I. c, points out how this verse was seized by the

w^'iters of comedy as the text for many attacks on Euripides, of

which he cites Aristoph. Thesm. 275, Ban. 101, 1471. It thus

passed into conversational language and became proverbial in use.

It is impossible to say that Basil was in any way impelled to its

use by its appearance in Plato, but on the contrary the fact that

Basil in the third passage cited above gives the original more

exactly than Plato would suggest that he was taking it at first

hand, or at least following some other source. In his note on the

use of this verse by Justin Martyr, Apol. I. 39, Prof. Gildersleeve

calls it "one of the most notorious and best-abused verses in

Greek scenic poetry."

Now the chief reason for citing these passages in this connection

is to illustrate the difficulty of proving a relation between such

allusions. It is generally an impossible thing to do unless great

assistance is rendered by the context. It must therefore not be

imagined that the few examples in this chapter represent the sum

total of all such allusions or quotations common to Plato and

Basil. In the other cases where there is no more proof of relation-

ship than in the present the references have been omitted.

Next there are parallel passages on Odysseus and the Sirens in

Bas. 3. 568 D 3 and Conv. 216 A; and then we come to an

elaborate discussion as to whether Homer and Hesiod are friends
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or foes of virtue. Basil in 3. 572 B 13 declares distinctly that

all the poetry of Homer is a praise of virtue and all things in his

poetry lead up to this end, on the other hand Plato is quite as

definite in Rpb. 600 E when he says that the poets from Homer

on are imitators merely of the image of virtue. Plato indeed in

this wliole section of the Republic, 598 D if., attacks the poets and

particularly Homer because though they are considered masters of

virtue, in fact they are only imitators of virtue and have no real

knoAvledge of it.

" It is clear," as Adam remarks, note on Bpb. 598 D,
" that

Plato is refuting a view of poetry which found enthusiastic advo-

cates in his own time," but Plato also in his turn is severely

criticised. Griifeuhan, Gesch. d. Mass. Phil. Ill, p. 239, writing

of the period from the time of Augustus to the end of the fourth

century, states that in this period we find frequently an ethical view

of the Homeric poems both in secular and Christian works. He

continues, "so nennt Dion Chrvsostomus in seiner zweiten Rede

Trepl (3a(n\eia<; den Homer eiuen ' Yerkiinder der Tugend,' und

Basilios der Grosse nahm gleichfalls an, dass Homer mit seinen

Gedichten ein ' Lob der Tugend
' habe geben woUen." He refers

here to the passage of Basil cited above where considerable space

is devoted to this discussion. Basil particularly mentions verses

of Hesiod, a poet who is included with Homer in Plato's criticism

600 D, as written to guide men to virtue, as will be shown below.

In general then it seems probable that Basil in this treatise on the

education of Christian youths is distinctly refuting the Platonic

theories in liis advocacy of the study of the Homeric poems.

The passage of Hesiod quoted and discussed by both authors.

Bos. 3. 572 A 8 and Rjjb. 364 A ff., is from the Op. et Dies, 287

f. rrjv /xev rot KaKOTrjTa Kal IXaSov ccttlv kXeaOai
|

pr)'i8LC0<;
•

oXiyr)

fiev 686<;, /jLciXa 8' iyyvOi vaiet.
|
t^9 3' aperr}<; Ihpoyra Oeol

TrpoirdpotOev edijKav, ktX.

Plato maintains that such passages of tlie poets as this from

Hesiod impel the youtlis to vice
;
on the contrary says Basil, what

other meaning could Hesiod have had except to incite them to

virtue. Again after giving the quotation Basil repeats that in his

opinion Hesiod had no other meaning than to incite us to virtue,
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plainly emphasizing his view of the matter in opposition to that

of some one else, and without doubt criticising the statement in

the Republic.

Various circumstances help to support this theory. Both

authors are dealing with the subject of the education of youths
and Basil immediately before has discussed the degrading influence

in education of the poets with their descriptions of the quarrels

and debauches of the gods, etc., a section which, as has been shown

on p. 52 finds its source in several chapters of the Republic shortly

following the reference quoted in this connection. Now again

Plato in this same passage, 365 C, introduces the comparison of

the fox of Archilochus, which is used by Basil also near the end

of this same treatise, see page 49. These facts then prove that

Basil borrowed freely from this part of the Republic, abstracting

and condensing as he pleased, and therefore, with the similarity of

quotation and with the tone of Basil's language added, there is

little doubt that he had in mind this particular interpretation of

Hesiod's words given here by Plato. This view however is not

accepted by Jahn, N. Jahrb. 49, p. 414, who opposes Hess and

Niisslin in regard to it. But Jahn's objection, that the use of

Hesiod's quotation in the two places is so entirely different that

Basil could not have had this passage of Plato in mind, has

already been answered.

Another parallelism may be mentioned here taken from the

same section of each work, which gives further evidence in

support of this theory of relationship. Ban. 3. 572 A 4 and Bph.

377 A. In these sections we have a very similar pair of phrases

which relate to the education of the young. The idea stated in

each case is that particular care must be taken with their training

because in the young the character is most impressionable. Basil

also repeats various words from Plato and there is no doubt of the

relation of the two passages. See Jahn, N. Jahrb. 49, p. 407.

In conclusion of this chapter several other references may be

mentioned. Bas. 3. 588 B 9 and Crat. 428 A quote and treat

similarly another verse of Hesiod, 0. et D. 361. Agaiu Bas. 3.

580 C 8 and Prot. 339 C quote the saying of Pittacus, %aXe7roi/

iadXbv €fjLfX6vai.
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Miscellaneous Parallelisms.

There still remain several parallel passages which could not be

included in any of the foregoing chapters and so may be grouped

together here. Only the most important examples will be cited.

Bas. 3, 241 A 1, 624 D 1 and Rpb. 455 D consider the ques-

tion of the equality of women with men. Basil says that women

engage in warfare for Christ and do not plead the weakness of their

bodies as excuse for abstaining therefrom and, he adds, many
women have far excelled men. So Plato begins his statement

with the remark that women frequently are better than men, etc.

Plato's advocacy of the equality of women "
is part of a well-

reasoned and deliberate attempt by the Socratic school to improve
the position of women in Greece," says Adam, Rpb. note to 451

C. The movement seems to have been quite widespread and

finally to have reached considerable magnitude, as it was savagely

attacked by x\ristophanes in his Ecclesiazusae. See Adam, Rpb.

App. I to bk. V, on the relation of the fifth book of the Republic to

Aristophanes' Eccles., and Ivo Bruns, Fraiienemancipation in

Athen.

This view of woman is of course fimdamental in the Christian

teaching, so we must not emphasize too much the similarity here,

but it may be noted that Basil's assignment of woman to warfare,

in spite of the weakness of her body, is paralleled by Plato's

decision that she must take her position beside man, whether

performing guard duty or engaged in active military expeditions.

See Rpb. 466 C f.

We come next to cite a pair of references on the subject of envy,

Bas. 3. 252 C 11 and Theuet. 174 E. Basil is giving a descrip-

tion of envy, which causes each man to desire the sphere of life

above his own, the slave desires to be free, the free man to be

well-born, etc., and in this list of positions desired is placed the

nobility which attends the ability to trace one's ancestors for seven

generations. In the Thcaetetus too this is placed beside great

accumulation of wealth as one of the desirable things of life which

is scorned by the student of philosophy there described. It is
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this tone of scorn and general parallelism of treatment together

with the similarity of phrase that would suggest the dependence

of one passage on the other. Stallbaum in his note on this refer-

ence of the Theaetetus refers to Welcker, Theognis, Proleg. p. LI,

who gives a brief discussion of this subject of genealogy as a

claim to nobility. He cites but one parallel passage from the

literature that bears particularly on our citation, and that is from

Menander, Mein. IV, p. 229, which is not likely to have affected

here the relation of Basil to Plato.

Both our authors make declarations against the pampering of

the body which show considerable parallelism, Bos. 3. 584 C 11

and Rph. 407 B. The contexts are somewhat similar. Plato

cites various examples, as Phocylides and his maxim, Set, orav rm

rjh-q ^LO<i y, aperrjv aaKelv, 407 A, and Asclepius who either

cured or killed but did not meddle with dietetics, 408 A. So

Basil also introduces some illustrations, referring to Pythagoras

who rebuked one of his scholars for growing fat, and to Plato

who fearing the ascendancy of the body selected an unhealthy

spot for the site of the Academy.
Next both treat the subject from the point of view of the man

of wealth. Plato maintains that in order to be able to devote

such excessive care to his body a man must be wealthy, but that

even though wealthy such a man would be an undesirable member

of society, and the sons of Asclepius would not attend him were

he richer than Midas. Similarly Basil argues that if a man disre-

gards this attention to his body he has no need of riches, and

this is the man who makes the good citizen. As an illustration

to match the reference to Asclepius in Plato is mentioned the

example of Diogenes, who in his scorn for the body and its pleas-

ures showed himself richer than the Persian king. But additional

evidence that Basil in this section is dependent on the Republic is

furnished by the fact of the mention of Plato here twice by name,

once as indicated above in connection with the selection of the

site of the Academy, and again in 584 B 3 where a quotation is

given. This quotation, which is to the effect that we must pay

only sufficient attention to the body in order to keep it for the

service of philosophy, is taken from the Republic 498 B, see p.
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37, and proves at least that Basil had the Republic iu mind in his

treatment of this question.

These various considerations then, taken together with simil-

arity of phraseology, the phrase rj dyav avT-rj rov (7o)fiaT0<i

eTTL/xeXeia of Basil balancing the
77 TrepiTrr) avTij iTrifieXeca rov

a(t}p.aTO<; of Plato, the 7rpo9 ttjv -v/ru^^i/ ifiTroSiov of the one

corresponding to the tt/jo? aperrjv eVTo'Sto? of the other, give

considerable warrant for the belief that the earlier passage was

the source of the later.

Basil iu this same discussion borrows still further from Plato

and from the same book of the Republic. This time it is in

connection with the subject of the good and bad modes of music

and the influence which they exert. So the effect of the Phrygian

mode is described in 3. 580 A 4 ff. where it is said of Timotheus

that his skill in playing was so great that he could arouse passion

by the harsh mode and soothe it again by playing the gentle mode.

Thus once by the Phrygian mode he caused Alexander to leap to

arms in the midst of the feast. Further in 581 D 6 the Dorian

mode is approved because by it the player once caused a band of

drunken revelers to cast away their crowns and to flee home

ashamed. Likewise in the Republic the Dorian and Phrygian

are commended and are the only modes to be allowed in the state,

Rpb. 398 E ff., where Socrates proceeds to describe these two

modes in explanation of their selection. The one, the Dorian, is

fitted for time of war and gives calmness and endurance in

misfortune
;
the other, the Phrygian, is the mode for the time of

peace, which gives moderation and wisdom. The one is the strain

of courage, the other the strain of temperance. Obviously this is

slightly different from the account of Basil but the fact that Basil

has introduced this discussion iu this section of his treatise on the

education of youths, in connection with borrowings from the same

passage of the Republic and with approval of the same modes

praised by Socrates, is sufficient evidence of his indebtedness to

Plato.

Finally reference may be made to Bas. 3. 928 C 7 and Bpb.

369 B; as well as to the passages Bas. 4. 752 A 4 and Rpb. 370

B, where there is a certain degree of similarity to be noted.
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Conclusion.

This study has not pretended or attempted to give the total

influence of Plato on St. Basil, for such a task would be well-nigh

impossible. We have observed that Basil was brought up in the

Schools and traditions of Greece, he was trained under Greek

influence and was taught by Greek instructors and without doubt

Plato was his model from his earliest days and therefore influenced

the whole formation of his style. Further the secondary influence

of Plato can not be disregarded. It has been shown that he was

the most popular of the classical authors with the early Church

writers on account of his many statements that could be interpreted

as bearing on Christianity, and Basil, by his acquaintance with the

works of his predecessors, was still more imbued with this Platonic

atmosphere.

We have, however, attempted to show the more immediate and

the more conscious imitation of Plato with the result that whereas

Basil does not exhibit the extent of imitation to be seen in various

of the other Fathers who have been mentioned, the reason for

this is not far to seek. Justin Martyr in the Cohortatio ad

Graecos (cp. p. 1) abounds in Platonic quotation, in Platonic

reference and in Platonic imitation, but consider his Dialogue

with Trypho on the doctrines of the Christian and the Jew, and

the Platonic references are practically nil. So in Basil too the

subject with which he is dealing is the determining factor and it is

no surprise that his theological discussion on the Trinity seems to

borrow little from the Greek philosophy. In our chapter then on

the theology of Basil there is little said of the influence of Plato,

for while some similarities are noted nothing of relationship can

be proved. But in his statements on the subject of ethics there is

more opportunity for Basil to borrow from Plato and more of such

borrowings have been indicated, though Basil is still most practical

in his teachings and serious in his aim to reach the people and has

therefore nothing to do with theories of ethics.

We have already stated that Basil was no philosopher and so

he gives no space to purely philosophical discussions. But in
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general throughout his works, here and there, a Platonic reminis-

cence or imitation appears, especially in the form of a comparison

or metaphor, which proves that even in his busy and practical life

he did not forget his Plato.

In the corpus of Basil, however, there are two works and two

of the most famous works, in which the nature of the subject

gives him a good opportunity to use Plato and where indeed we

find that Plato is used to the full. The first of these is the

Hexaemeron, which has been discussed thoroughly and on which

the conclusions are stated on pages 33 IF., and the second is the

Essay to youths on the study of classical literature, Xo'709 tt/jo?

Tois v€ov<;, Migne 3. 564 C-589 B. In this short work are

found two of the three direct quotations from Plato given by

Basil, and on almost every page there is some more or less obvious

reminiscence. These cases have been presented and discussed in

their proper sections throughout this paper and we need only

mention here that the collection of so many into such a small

compass is proof of the observation just made, that when the

nature of the subject permitted, Basil drew liberally from his

distinguished source.

Finallv, then, the influence of Plato on St. Basil is exhibited in

reminiscence, imitation and rarely quotation, sporadically through

most of his works, and while in some there is little sign of it, in

at least two it is most marked and noticeable.
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